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NEw INTRODUCTION 

The time is long overdue when there should be a reassessment of 
the works of Gerald Massey and other European scholars who saw 
fit to put African history in proper focus, over a hundred years before 
the Black consciousness movement and the advent of organized 
African studies in Western universities. There were African studies 

before and concurrent with the well researched writings of Gerald 

Massey but these studies were mostly propaganda, seeking to justify 

the slave trade, or with the intent of creating a rationale for what 

Europeans were doing to other people in the world. 

During the fifteenth and sixteenth centuries the Europeans no only 

colonized most of the world, they colonized information about the 

world. The most disastrous of all of their colonizations was their 

colonization of the image of God. Their treatment of other people 

did not allow them to admit that any god or deity resembled the peo- 

ple they were enslaving. They knew then what quite a few people 

are not clear about now-You could not successfully enslave a con- 

sciously historical people. To create a rationale for the Atlantic slave 

trade, the European had to forget or pretend to forget all they had 

previously known about African people. They had to forget that they 

had met African people many times at the crossroads of history, and 

most of the time, in these meetings they complimented each other. 

In order to accomplish this forgetfulness the European saw fit to 

remove the African from the respectful commentary of history. 

Gerald Massey’s work calls attention to this neglected period in his- 

tory. 
Gerald Massey was not considered to be a learned scholar of his 

day. He was mainly self-educated and he came from a family of 

good and strong people-mostly illiterate. His curiosity drove him 

into scholarship and research and his curiosity kept him there for 

most of the adult years of his life. His greatest achievement in writ- 

ing a literature of reconsideration is his six volumes of work, Egypt: 

Light of the World, two volumes. The Book of the Beginnings, two 

volumes, and Natural Genesis, two volumes. His collected essays 

consist of some of his last and finest writings including the essay, 

“The Historical Jesus and the Mythical Christ.” In this essay he did 

something most scholars of today do not have the nerve to do. He 

boldly examined the Christ figure in history and dared to ask the 

question: Was he fact or fiction? Unfortunately, there are still places 

in the world where you would risk your life by asking this same 

question. 
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Of recent writings about Gerald Massey I consider, John G. 

Jackson’s Introduction to the lectures of Gerald Massey to be singu- 

larly outstanding. Following I have summarized some of the impor- 

tant points Professor Jackson makes in this Introduction. “Gerald 

Massey was a child of common parentage and attended a ‘penny 

school as a child in England. He developed his writing first by writ- 

ing a song, “The Peopie’s Advent,” then with a book of poetry. The 

first edition of this book of poetry sold out in one day.” 

It was not his intent to emerge as an African historian. Gerald 

Massey was an agnostic who believed that all then-prevailing 

European religions originated outside of Europe. His pursuit of the 

non-European origins of the major religions led him to a serious 

study of African spirituality that existed before religion was formal- 

ized and sometime personified around personalities such as Christ, 

Buddha, and Jehovah. He found a literary gold-mine in his investi- 

gation of Nile Valley civilization. His examination of the role of 

Nile Valley civilization, its achievements, and its contribution to the 

religious and philosophical thought of the world was not only ahead 

of his day, it is still ahead of our day in scholarly presentation. His 

work is essential to a reassessment of man’s search for God and reli- 

gion in this day as well as his day. 

In his major writings his main focus was the study of Egyptology 

with an emphasis on the African origins of what we think of as the 

major Western religions. One of his major students in England was 

Albert Churchward who wrote the monumental work, Signs and 

Symbols of Primordial Man. His greatest American disciple was 

Alvin Boyd Kuhn, whose best known books are, Who Is This King of 

Glory?, Shadows of the Third Century, and The Lost Christianity. 

The one thing that is clear in the writings of Gerald Massey, espe- 
cially in his book, The Book of the Beginnings, is his realization that 

Africans sought to bring man in harmony with nature. In his arro- 
gant way, Western man tries to defy nature; therefore, he lacks an 
understanding of God and spirituality in relationship to nature, and 
has not considered that God, nature and spirituality is one and the 
same, 

John Henrik Clarke 

Professor Emeritus 

African World History 

Hunter College 

New York 

Tine 19902 



EGYPT. 

EGYPT! how I have dwelt with you in my dreams, 
So long, so intimately, that it seems 
As if you had borne me; though I could not know 

It was so many thousand years ago! 
And in my gropings darkly underground 
The long-lost memory at last is found 
Of motherhood—you Mother of us all! 
And to my fellow-men I must recall 
The memory too; that common motherhood. 
May help to make the common brotherhood. 
Egypt! it lies there in the far-off past, 
Opening with depths profound and growths as vast 
As the great valley of Yosemité; 
The birthplace out of darkness into day; 
The shaping matrix of the human mind; 
The Cradle and the Nursery of our kind. 
This was the land created from the flood, 
The land of Atum, made of the red mud, 
Where Num sat in his Teba throned on high, 
And saw the deluge once a year go by, 
Each brimming with the blessing that it brought, 
And by that water-way, in Egypt’s thought, 
The gods descended; but they never hurled 
The Deluge that should desolate the world. 
There the vast hewers of the early time 
Built, as if that way they would surely climb 
The heavens, and left their labours without name— 

Colossal as their carelessness of fame— 
Sole likeness of themselves—that heavenward 

For ever look with statuesque regard, 

As if some Vision of the Eternal grown 
Petrific, was for ever fixed in stone! 

They watched the Moon re-orb, the Stars go round, 
And drew the Circle; Thought’s primordial bound. 
The Heavens looked into them with living eyes 

To kindle starry thoughts in other skies, 

For us reflected in the image-scroll, 
That night by night the stars for aye unroll. 
The Royal Heads of Language bow them down 
To lay in Egypt’s lap each borrowed crown. 

The glory of Greece was but the After-glow 
Of her forgotten greatness lying low; 

. Her Hieroglyphics buried dark as night, 
Or coal-deposits filled with future light, 
Are mines of meaning; by their light we see 
Thro’ many an overshadowing mystery. 
The nursing Nile is living Egypt still, 
And as her low-lands with its freshness fill, 
And heave with double-breasted bounteousness, 
So doth the old Hidden Source of mind yet bless 
The nations; secretly she brought to birth, 
And Egypt still enriches all the earth. 
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SECTION I. 

EGYPT. 

TRAVELLERS who have climbed and stood upon the summit of the 
Great Pyramid of Ghizeh tell us how all that is most characteristic 
of Egypt is then and there in sight. To the south is the long 
Necropolis of the Desert, whose chief monuments are the Pyramids 
of Abooseer, Dashoor, and Sakkarah. That way lies the granite 
mountain flood-gate of the waters, which come winding along from 
the home of the hippopotami to leap down into the Nile-valley at 

last with a roar and a rush for the Mediterranean Sea. To the north 
there is desert also, pointed out by the ruined pyramid of Abooroash. 
To the west are the Libyan Hills and a limitless stretch of yellow 
sand. Again, there is a grey desert beyond the white line of Cairo, 
under the Mokattam Hills. 
And through these sandy stony desert borders, Egypt runs along- 

side of its river in a double line of living green, the northward 
flowing waters and their meadowy margin broadening beneficently 
into the Delta. Underfoot is the Great Pyramid, still an inscrutable 
image of might and of mystery, strewn round with reliquary rubbish 

| that every whirl of wind turns over as leaves in a book, revealing 

strange readings of the past; every chip and shard of the frag- 
ments not yet ground down to dusty nothing may possibly have 

their secret to tell. 
The Great Pyramidis built at the northern end of the valley 

where it relatively overtops the first cataract, nearly 600 miles 
away to the south, and, as the eye of the whole picture, loftily 

1 Ancient History from the Monuments, by Dr. Samuel Birch. Lgyft of the 
Pharaohs, Zincke. Mummies and Moslems. Warner. P. 92. Martyrdom of 
Man. Reade. Ch. i. Life and Work at the Great Pyramid. Smyth, Ch. 
i ps29: 
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looks down on every part of the whole cultivated land of Egypt. It 

is built where the land comes to an apex like the shape of the 

pyramid itself lying flat and pointing south, and the alluvial soil 

of the Delta spreads out fan-wise to the north. It is near to the 

centre of the land-surface of the globe. A Hermean fragment 

shows the earth figured as a woman in a recumbent position 

with arms uplifted towards heaven, and feet raised in the direction 

of the Great Bear. The geographical divisions are represented by 

her body, and Egypt is typified as the heart of all1 They set the 

base of the Great Pyramid very near the heart of all, or about one 

mile 568 yards south of the thirtieth parallel of latitude.’ 
There, in the stainless air, under the rainless azure, all is so clear 

that distance cannot be measured, and the remotest past stands up 
close to you, distinct in its monumental forms and features as it was 
thousands of years ago; the colour yet unfaded from its face, for 
every influence of nature (save man) has conspired to preserve the 
works of art, and make dead Egypt as it were the embalmed body 
of an early time eternized. 

Once a year the deluge comes down from above, flowing from 
the lakes lying far away, large as inland seas, and transforms the 
dry land into a garden, making the sandy waste to blossom and 
ear the “double-breasted bounteousness” of two harvests a year, 

with this new tide of life from the heart of Africa. Not only 
does the wilderness flush with colour, for the waters, which had 

been running of a dull green hue, are suddenly troubled and turned 
crimson. The red oxide of iron mixes with the liquid and gives 
it a gory gleam in the sunlight, making it run like a river of blood. 

There is an antithesis to the inundation in another phenomenon 
almost as unique. This is found in the steady continuance of the 
north-wind that blows back the waters and spreads their wealth 
over a larger surface of soil, and enables the boatman to sail up the 
river right against the descending current. Everything Egyptian is 
typical, and when we see how the people figured the two truths 

of mythology as the two factors of being, and how they personified 
breath and water, we shall more or less perceive the initiatory 

import of this wonderful arrangement of wind and tide, and its 
combination of descending and ascending motive power. 

The Nile water is highly charged with ammonia and organic 
matter, which are deposited as manure. It is, for instance, three 
times as rich in fertilising matter, whether in suspension or in solution, 
as the Thames at Hampton Court. 

The Great Mendes Stele (17) says :— 
“ The entire wealth of the soil rests on the inundation of the Nile 

that brings its products.” This bounty was spread out for all by 

1 Stobceus, Ec/. Eth., p. 992, Ed. Heeren. 
2 Piazzi Smyth, 
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the breath of the beneficent wind. Num, Lord of the Inundation, 

is painted on the monument as the Green God, and the limit of the 
inundation was the measure of Egypt’s greenness. The waters 

that brought the silt clothed the soil with that colour just so far 
as they were blown. 

From the beginning Lower Egypt, the Delta, was a land literally 
rained down by the inundation as a gift of the gods, For the 
clouds arise from their several seas and sail off heavily-laden 
toward Equatorial Africa, and there pour forth their weight of water 
during a rain of months on mountain slopes that drain into the 
fresh lakes until these are brimmed to bursting, and their northern out- 
let of birth is the Nile. The White Nile at first, until the Abyssinian 
highlands pour into it their rushing rivers of collected rain with force 
enough to float a massof silt that is part of a future soil, the presence 
of which in the waters makes the Blue Nile ; then the river becomes 

the turbid Red Nile of the inundation, and as it spreads out fan- 
wise towards the Mediterranean Sea, it drops that rich top-dressing 
of soil or the very fat of land and unctuous mud-manure, every 

year renewed and rained down by that phenomenal flood. We 
shall find the whole of the deluge legends of the world, and all the 
symbolical deluge language used in astronomical reckoning, are 

bound up inseparably with this fact of the inundation of Egypt. 
The universal mythical beginning with the waters, the genesis 
of creation and of man from the mud, are offspring of this birth- 
place and parentage. In no other part of earth under heaven can 
there be found the scenery of the inundation visibly creating the 
earth, as it is still extant in the land of marvel and mystery. 

Only in Egypt could such a phenomenon be observed as the 
periodic overflow of the river Nile, that not only fertilises the fields 
with its annual flood, but actually deposits the earth, and visibly 

realises that imagery of the mythical commencement of all creation, 
the beginning with the waters and the mud, preserved in so many 

of the myths. 
According to Aulus Gellius (Diodorus i. 19), Egypt was named 

Aeria. The Egyptian Aur (later Aer) is the name of the river 

Hebrew Iar. Aeria is the land of the river, possibly with the further 
' meaning of the pure, as Ia means to wash, whiten, purify. Another 
name of Egypt is Tameri. Ta is to drop, heap, deposit, type ; meri 
is the inundation, Tameri is land thus deposited. The vulgar 
English to ta isa child’s word, and it means to deposit soil; also 
Ta-meri reads the gift of the inundation, the gift of the goddess 
Meri who has a dual form as Meri-Res (South) and Meri-Mehi (North). 
Egypt is also designated the Land of the Eye.'! The eye of the 

cow shedding an emblematic tear was a type of Ta-ing. 
It is also called Khemi, the land of the gum-tree, and the acacia 

1 Wilk, 2nd. ser, vol. ii. p. 48. 
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gum-tree supplied another symbol of shedding substance ; or, of the 
Kamai-plant, from which the Egyptians obtained a precious oil. 

Khemi, Egypt, is personified as a female who wears on her head a 

sign which Wilkinson thought indicated “cultivated land,” but it 
means the land created from the waters, determined by the sign of 
marshland or land recovered from the waters. The sign is the de- 

terminative of Hat, chaos, or precommencement, and its true value 

may be found in the Cornish Hatch, a dam. 
Egypt is often called Kam, the Black Land, and Kam does signify 

black ; the name probably applied to the earliest inhabitants whose 
type is the Kam or Ham of the Hebrew writers. But Kam is 

likewise to create, and this was the created land ; visibly created like 

the gum from the tree by droppings. Kam is the root and has the 
value of the word chemistry, and the land of Kam was the result of 
Nature’s chemistry, aided by the Hatches or Dams. 

The Assyrians called Egypt Muzr. Muzau is source, an issue of 
water, a gathering or collecting. It isthe Egyptian mes, the product of 
a river. Now it is important for the present purpose to wring the 
meaning out of Egyptian words, drop by drop, every one is porten- 

tous and symbolical. For example, mes means mass, cake, chaos, it 

is the product of the waters gathered, engendered, massed. The sign 
of this mass was the hieroglyphic cake, the Egyptian ideograph of 
land. This cake of Mesi was figured and eaten as their bread 
of the mass, a seed-cake too as the Hieroglyphics reveal. And the 

cake is extant to-day in the wafer still called by the name of the 
Mass, as it was in Egypt. Mes, the product of the waters and 

the cake, is likewise the name for chaos, the chaos of all mytho- 

logical beginning. Mes, then, the mass or product of the river when 
caked, is the primeval land, the pure land periodically produced 
from the waters, the land of Mesr, whether of black mud or red. 

We find a word in A®thiopic similar to metzr meaning the earth, 
land, soil. Mazr, or mizr, is an Arabic name of red mud. There i, 

however, a mystical reason for this red applied to mud as a synonym 
of source or beginning. 

These derivations of the names from Kam, the created land ; mes, 

the product of the river; tameri, the soil and gift of the inunda- 
tion, show that Lower Egypt was designated from the soil that was 
shed, dropped, wept, deposited by the inundation of the Nile, and 
that the natives were in various ways calling it the Alluvial Land. 

But the Hebrew name of Egypt, Mitzraim, applies to both lands. 
For this we have to go farther than Lower Egypt, and mes, the pro- 
duct of ariver, the Mud of mythology. 
We may rest assured, says Brugsch Bey, that at the basis of the 

designations Muzur (Assyrian), Mizr (Arabic), Mitzraim (Hebrew), 
there lies an original form consisting of the three letters m r s, all 

1 Egyptian room, British Museum, 9,90c. 



Eevrt. 5 

explanations of which have as yet been unsuccessful. His rendering of 
the meaning as Mazor, the fortified land, the present writer considers 
the most unsuccessful of all. Mest-ru and Mest-ur are the Egyptian 
equivalents for the Hebrew Mitzr, plural Mitzraim, and the word 
enters into the name of the Mestraan Princes of the old Egyptian 
Chronicle. Mest (Eg.) is the birth-place, literally the lying-in chamber, 
the lair of the whelp ; and ru is the gate, door, mouth of outlet ; ur 
is the great, oldest, chief. Mest-ru is the outlet from the birth-place. 
In this sense the plural Mitzraim would denote the double land of the 
outlet from the inland Birth-place. 

There is a star “Mizar” in the tail of the Great Bear, the Ty- 
phonian type of the Genitrix and the birth-place, whose name is 
that of Lower Egypt or Khebt. Mest (Eg.) is the tail, end, sexual 
part, the womb, and ur is the great, chief, primordial. Thus Mitzraim 
and Khebt are identical in the planisphere as a figure of the birth- 
place, found in Khebt or Mitzraim below. Mest-ur yields the chief 
and most ancient place of birth which is not to be limited to Lower 

Egypt. 
It is certain, however, says Feurst, that »¥p and yp meant origin- 

ally and chiefly the inhabitants. It is here that mest-ur has the superi- 
ority over Mest-ru. The ru in mest-ru adds little to the birth-place, 
whereas the compound mestur expresses both the eldest born and 
the oldest birth-place. The Hebrew yx represents a hieroglyphic Tes 
which deposited a phonetic T and S, hence the permutation ; mtzr is 
equated by mstr, and both modify into misr. In the same way the 
Hebrew Matzebah (mayn) renders the Egyptian Mastebah. Also, 
Mizraim is written Mestraim by Eupolemus. Khum, he says, was 

the father of the AXthiopians, and brother of Mestraim, the father 

of the Egyptians.! 
The name Egypt, Greek Aiguptos, is found in Egyptian as 

Khebt, the Kheb,a name of Lower Egypt. Khebt, Khept or Kheft 
means the lower, the hinder part, the north, the place of emanation, 

the region of the Great Bear. The f,f and ¢ are extant in Kuft, 

a town of Upper Egypt; in Coptos, that is Khept-her or Khept 

above, whence came the Caphtorim of the Hebrew writings (Gen. x. 

14), enumerated among the sons of Mitzraim, and Kheb, Lower 

' Egypt. ; 

The Samaritan Pentateuch (Gen. xxvi. 2) renders Mitzraim by the 

name of Nephiq pp) which denotes the birth-land (ka) with the 

sense of issuing forth ; Aramaic pp) to go out. In Egyptian nefika 

would indicate the inner land of breath, expulsion, going out, or it 

might be the country of the sailors. 
The land of Egypt was reborn annually as the product of the 

waters was added layer by layer to the soil. Three months inun- 

dation and nine months dry made up the year. The nine months 

| 1 Euseb. Praep. Evang. L, 9. 
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coincided with the human period of gestation, a fact most fruitful 

in suggestion, as everything seems to have designedly been in this 
birth-place of ideas. They dated their year from the first quicken- 

ing heave of the river, coirlcident with the summer solstice and the 

heliacal rising of the Dog-star. The Nile not only taught them to 

look up to the heavens and observe and register there the time and 

tide of the seasons, but also how to deal with the water by means of 

dykes, locks, canals, and reservoirs, until their system of hydraulics 

grew a science, their agriculture an art, and they obtained such 

mastery over the waters as finally fitted them for issuing forth to 

conquer the seas and colonise the world. 
The waters of Old Nile are a mirror which yet reflects the earliest 

imagery, made vital by the mind of man, as the symbols of his 
thought. <A plant growing out of the waters is an ideograph of 
Sha, a sign and image of primordial cause, and becoming, the 
substance born of, the end of one period and commencement of 
another, the emblem of rootage in the water, and breathing in 
the air, the type of the two truths of all Egypt’s teaching, the two 
sources of existence ultimately called flesh and spirit, the blood 

source and breathing soul. 

About the time when the Nile began to rise in Lower Egypt, there 
alighted in the land a remarkable bird of the heron kind, which had 
two long feathers at the back of its head. This, the Ardea purpurea, 
was named by the Egyptians the Bennu, from “nu,” a periodic type, 
and “ben,” splendid, supreme—literally, as the crest indicated, tip- 
top. It was their Phoenix of the Waters, the harbinger of re-arising 
life, and was adopted as an eschatological type of the resurrection 
The planet Venus is called on the monuments the “ Star of Bennu 
Osiris,” that is of Osiris vedivivus. 

The beetle appeared on the Nile banks in the month previous to that 
of the inundation,! the month of re-birth, Mesore, and formed its 

ark against the coming flood to save up and reproduce its seed in 
due season. This they made their symbol of the Creator by trans- 
formation, and type of the only-begotten Son of the Father? 

The inundation supplied them with the typical plough. To 
plough is to prepare the soil for seed. The inundation was the 
first preparer of the soil. The inundation is called Mer, and one 
sign of the Mer is a plough. This shows that when they had invented 
the primitive hand-plough of the hoe kind they named it after the 
water-plough, or preparer of the soil, and the Mer plough is a symbol 
of the running water. 

The river likewise gave them their first lessons in political economy 
and the benefits of barter, by affording the readiest means of exchange. 
Its direction runs in that of longitude, or meridian, with all the pro- 
ducts ranged on either side like stalls in a street; so close to the 

1 Pettigrew, History of Mummies, p. 220, 2 Hor-A pollo, B, i. 10. 
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water-way was the cultivated soil. It crossed through every degree of 
Egypt’s latitude and became the commercial traveller of the whole 
land, carrying on their trade for the enrichment of all. 

Generally speaking the monuments offer no direct clue to the origin 
of the people ; they bring us face to face with nothing that tells of a 
beginning or constitutes the bridge over which we can pass to look 
for it in other lands. Like the goddess Neith, Egypt came from 
herself, and the fruit she bore was a civilisation, an art, a mythology, 
a typology, absolutely autochthonous. 
We see no sign of Egypt in embryo; of its inception, growth, 

development, birth, nothing is known. It has no visible line of 
descent, and so far as modern notions go, no offspring ; it is without 
Genesis or Exodus. 
When first seen Egypt is old and grey, at the head of a procession 

of life that is illimitably vast. It is as if it always had been. There 
it stands in awful ancientness, like its own pyramid in the dawn, 
its sphinx among the sands, or its palm amid the desert. 

From the first, all is maturity. At an early monumental stage they 
possess the art of writing, a system of hieroglyphics, and the ideo- 
graphs have passed into the form of phonetics, which means a space 
of time unspanable, a stage of advance not taken by the Chinese to 
this day. 

The monuments testify that a most ancient and original civi- 
lisation is there; one that cannot be traced back on any line of its 
rootage to any other land. How ancient, none but an Egyptologist 
who is also an evolutionist dares to dream. At least twelve horizons 
will have to be lifted from the modern mind to let in the vistas of 
Egypt’s prehistoric past. For this amazing apparition coming out of 
darkness on the edge of the desert is the head of an immense pro- 
cession of life—issuing out of a past from which the track has been 
obliterated like footprints in the shifting wilderness of sand. 

The life was lived, and bit by bit deposited the residual result. The 
tree rooted in the waste had to grow and lay hold of the earth day 
by day, year after year, for countless ages. Through the long long 
night they groped their way, their sole witnesses the watchers on the 
starry walls, who have kept their register yet to be read in the astral 

. myths, for the heavens are Egypt’s records of the past. 
The immeasurable journey in the desert had to be made, and was 

made step by step through that immemorial solitude which lies 
behind it, as certainly as that the river has had to eat its own way 
for hundreds of thousands of years through the sandstone, the lime- 
stone, and the granite, in order that it might at last deposit the 
alluvial riches at the outlet, even though the stream of Egypt’s long 
life has left no such visible register on earth as the waters of old Nile 
have engraved in gulf-like hieroglyphics upon the stony tablets of 

geological time. The might and majesty of Egypt repose upon a 
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past as real as the uplifting rock of the Great Pyramid, and the base, 

however hidden, must be in proportion to the building. 

They are there, and that is nearly all that has been said; how or 

when they got there is unknown. These things are usually spoken of as 

if the Egyptians had done as we have, found them there. The further 

we can look back at Egypt the older it grows. Our acquaintance 
with it through the Romans and Greeks makes it modern. Also their 
own growth and shedding of the past kept on modernizing the myths, 
the religion, the types. It will often happen that a myth of Egyptian 
creation may be found in some distant part of the world in a form far 

older than has been retained in Egypt itself. 
It is a law of evolution that the less-developed type is the oldest in 

structure, reckoning from a beginning. This is so with races as with 

arts. The hieroglyphics are older than letters, they come next to the 
living gesture signs that preceded speech. But less-developed stages 
are found out of Egypt than in it because Egypt went on growing 

and sloughing off signs of age, whilst the Maori, the Lap, the 
Papuan, the Fijian suffered arrest and consequent decadence. And 
the earlier myth may be recovered by aid of the arrested ruder form. 

Fortunately the whole world is one wide whispering-gallery for 
Egypt, and her voice may be heard on the other side of it at times 
more distinctly than in the place where it was uttered,first. And 
looking round with faces turned from Egypt we shall find that 
language, the myths, symbols, and legendary lore of other lands, 
become a camera obscura for us to behold in part her unrecorded 
backward past. The mind of universal man is a mirror in which 

Egypt may be seen. We shall find the heavens are telling of her 
glory. Much of her pre-monumental and pre-monarchical past 
during which she was governed by the gods has to be reflected for 
us in these mirrors; the rest must be inferred. Vain is all effort to 

build a boundary wall as her historic starting-point with the débris 
of mythology. 

The Stone Age of Egypt is visible in the stone knife continued to 

be used for the purpose of circumcision, and in the preparation of 
their mummies. The stone knife was a type persisting from the 
time of the stone implements. The workers in bronze, iron, and 

other metals did not go back to choose the flint weapon. The 
“Nuter” sign of the god is a stone axe or adze of the true Celt type. 
The antiquity of Egypt may be said to have ended long before 

the classical antiquity of the moderns begins, and except in the 
memorials of myth and language it was pre-monumental. We know 
that when Egypt first comes in sight it is old and grey. Among the 
most ancient of the recipes preserved are prescriptions for dyeing the 
hair. There are several recipes for hair dye or washes found in the 
Ebers Papyrus, and one of these is ascribed to the lady Skheskh, 
mother of Teta, the first king on the monuments after Mena. 
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This is typical. They were old enough more than 6,000 years 
ago for leprosy to be the subject of profound concern. A manu- 
script of the time of Rameses II. says :— 

“This is the beginning of the collection of receipts for curing 

leprosy. It was discovered in a very ancient papyrus inclosed in 

a writing-case under the feet (of a statue) of the god Anubis, in the 
town of Sakhur, at the time of the reign of his majesty the defunct 
King Sapti,” + who was the fifth Pharaoh of the first dynasty, in the 
list of Abydus. 

Leprosy was indigenous to Egypt and Africa; it has even been 

conjectured that the white negroes were produced by it, as the 
Albinos of the Black race. 

The most ancient portion known of the ritual, getting on for 7,000 
years old, shows that not only was the Egyptian mythology founded 
on the observation of natural phenomena at that time established, 

but the mythology had then passed into the final or eschatological 
phase, and a system of spiritual typology was already evolved from 
the primordial matter of mythology. The text of chapter cxxx. 

is said in the annotation to have been found in the reign of King 
Housap-ti, who, according to M. Déveria, was the Usaphais of Manetho, 
the fifth king of the first dynasty, and lived over 6,000 years since ; 
at that time certain parts of the sacred book were discovered as. 

antiquities of which the tradition had been lost. And this is the 
chapter of “ vivifying the soul for ever.” 

The Lunar myth with Taht as the Word or logos, is at least as 
old as the monuments (it is indefinitely older), and we know from 
the ritual (ch. xlii.) that Sut was the announcer, the Word, and 
represented the Two Truths before the time of Taht ; Sut was the 
first form of Hermes the Heaven-born. 

From almost the remotest monumental times, dated by Bunsen 
as the seventh century after Mena, or according to the present 

reckoning nearly 4,000 years B.C., they had already attained to the 
point of civilisation at which the sacrifice of human beings as 
offerings to the gods is superseded by that of animals. There is no 
doubt of the human victims once sacrificed, as the sacrificial stamp, 
with the victim bound and knife at the throat, still remains to attest 

‘the fact,? as well as the Ideographic Kher, the human victim bound 
for slaughter ; Kher being one with Kill. 

There is a stone in the museum at Boulak consecrated to the 

memory of a noteworthy transaction. We learn from it that in the 

time of Kufu of the fourth dynasty, and founder of the Great 

Pyramid, that the sphinx and its recently discovered temple not 

only existed already, but were then in a state of dilapidation, and 

1 Brugsch’s History of Egvft, vol. i. p. 58, Eng. Tr. 
2 Wilkinson, Ancient Egyft, vol. v. p. 352. 
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it is recorded in the inscription that he restored them. He built the 

temple of the Great Mother and replaced the divinities in her seat. 
« The living Har-Sut! King Kufu, giver of life, he founded the house 

of Isis (Hest) dominating the pyramid near to the house of the 
sphinx. North-west of the house of Osiris the Lord of Rusta he 
built his pyramid near to the temple of that goddess, and near the 
temple of his royal daughter Hantsen. He made to his mother 
Athor, ruling the monument, the value as recorded on the tablet, he 

gave divine supplies to her, he built her temple of stone and once 
more created the divinities in her seat. The temple of the sphinx 
of Har-Makhu on the south of the house of Isis, ruler of the pyramid, 

and on the north of (that of) Osiris Lord of Rusta.”? This was in a 
climate where, as Mariette observes, there is no reason why monu- 

ments should not last for a hundred thousand years, if left alone by 
man. The dilapidation and overthrowal may, to some extent, have 
been the work of man. 

One of the loveliest thingsin all poetry is in Wordsworth’s lines— 

“And beauty born of murmuring sound 
Shall pass into her face.” 

Yet this was anticipated by the father of King Pepi of the sixth 
dynasty in the “ Praise of Learning,” who says to his son— 

“Love letters as thy mother ! 
I make its [learning’s] beauty go in thy face.” 

And in another papyrus, some fifty-five centuries old, the wise sage 
and thorough artist, Ptah-hept, advises his reader to “ beware of pro- 
ducing crude thoughts ; study till thy expression is matured.” 

Bunsen tried to fix the place of Egypt in history with no clue 
to the origin and progress of its mythological phenomena; no grasp 

of the doctrine of evolution ; no dream of the prehistoric relationship 
of Egypt to the rest of the world. The Egypt of the lists and 
dynasties is but the briefest span when compared with the time 
demanded for the development of its language, its myths, its 
hieroglyphics. Egypt as an empire with its few thousand years 
dating from Mena is but as yesterday, it only serves as the vestibule 
for us to the range of its pre-eval past. The monuments of 5,000 
years do not relate a tithe of Egypt’s history which is indirectly 
recorded in other ways. She is so ancient that we are shown nothing 
whatever of the process of formation in the creation of the earliest 
mythology. Their dynasties of deities are pre-monumental ; their 
system is perfected when history begins. A glance at the list of 

1“ Har-Sut.” Tread the 7ze sign in this passage as “‘ Sut.” The name of Suti 
(Lepsius, Konigsbuch) is several times written with the Tie sign. 

2 De Rougé, Les Monuments guion peut attribuer aux six premicres Dynasties, 
pp. 46, 47. Bunsen, Egypi’s Place, vol. v. p. 719. 
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divinities paralleled in the present work will show the significance 
of this fact, and help to bring the hidden past of Egypt into sight. 
The traces of evolution and development are not to be expected 
upon monuments which begin with some of the finest art yet found. 

Evidence of the primeval nature of the people is not likely to be 

found contemporary with the perfection of their art. The ascent is 

out of sight, and the Stone Age of Egypt is buried beneath a hundred 
feet of Nile sediment, but the opponents of evolution gain nothing 
by the negative facts. Perfect art, language, and mythology did not 
alight ready-made in the valley of the Nile; and if the ascent be not 

traceable here, neither is it elsewhere. There is not a vestige of 
proof that these were an importation from other lands. 

Bunsen assumed that the roots of Egypt were in Asia, although 
the evidence for that origin has never been given. He speaks of 
religious records and monuments older than those of Egypt but does 
not name them.! Also of Semitic roots (of language) found in the 
names of Egyptian gods, whereas no Egyptian roots are found in 

the names of Semite gods.2 He affirms that the Egyptian language 
clearly stands between the Semitic and Indo-Germanic, its forms and 
roots cannot be explained by either singly, but are evidently a com- 
bination of the two.3 Evidence will be adduced in this work such 
as will go some way to show that there is originally neither Semitic 
nor Indo-Germanic independently of the Egyptian or African 
parentage. Bunsen argued that the religion of Egypt was merely 
the mummy of the primal religion of Central Asia, its mythology 
the deposit of the oldest beliefs of mankind which once lived in 
primeval Asia, and were afterwards found petrified in the valley 
of the Nile. He has to get rid of the particular country, people, and 
language, by means of a vast catastrophe in which they sank from 
sight and left but a few floating fragments. 

The foundations for such a theory are entirely mythical, and 
belong at last to the legends of the Genesis, the primeval home in 
the Vendidad, and of the deluge, the typology of which subjects 
will be dealt with in the present work. The Asiatic origin of the 

' Egyptians is necessary to support the delusive theory of the Indo- 
European migration of races and languages. But not a vestige of 
evidence has been adduced for the pre-existence of the Egyptian 
civilisation, art, hieroglyphics, in any other land before these are 
discovered ready-made in the valley of the Nile. 

Brugsch-Bey observes, “Whatever relations of kindred may be 
found always to exist between these great races of mankind, thus 
much may be regarded as certain, that the cradle of the Egyptian 
people must be sought in the interior of the Asiatic quarter of the 
world. In the earliest ages of humanity, far beyond all historical 

1 Egypi’s Place, vol. iv. p. 71. eale7d; 
a 5 3 Vol. i. p. 10, Preface, 
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remembrance, the Egyptians, for reasons unknown to us, left the 

soil of their primeval home, took their way towards the setting sun, 

and finally crossed that bridge of nations, the Isthmus of Suez, to 

find a new fatherland on the favoured banks of the holy Nile.” ? 

For these assumptions and assertions there is not a grain of evidence 

adduced or adducible. The only point of departure for such a wild 

goose chase as seeking the roots of Egypt in Asia is the fact that on 

the earliest monuments the ethnological type has changed vastly 

from what it was tens of thousands of years earlier. Egyptologists 

as arule are not evolutionists, and M. Brugsch finds no difficulty in 

removing a race ready-made bag and baggage in the old cataclysmal 

fashion. But where, he asks, “is the modern Hir-Seshta to lift the 

veil which still hides the origin of these men of yore?” Where, 

indeed! The Egyptian language, he asserts, “shows in no way 

any trace of a derivation and descent from the African families of 
speech,”? He thinks the rude stone monuments of thiopia are 
but a clumsy imitation, an imperfect reproduction of a style of 
art originally Egyptian. He sees the stamp of antiquity not in 
primitive but in perfectly polished work. One might as well derive 
the knife, as a flake of flint, from a model formed in Sheffield steel, 
Egypt can only be understood by an evolutionist. 

Jomard also considered that the monuments of Nubia are more 
modern than those of Thebes. But, for all who dare trust to the 

guidance of the laws of evolution, one of which shows us that the 
ruder the structure the more elementary and antique the art, may see 

the civilisation of Egypt descending the Nile in the Nubian and 

“Ethiopian Pyramids, which are as certainly prior to those of Egypt 
as Stonehenge is to Gothic architecture. That is, the type is earlier, 
no matter when last copied! Such types were not designed by the 

Egyptians of the monumental period who went back to re-conquer 

Ethiopia. They mark the height of attainment of the Egyptians 
before they came down into the Nile valley. Art does not go back 
in that way, nor is it a question of retrogression but of development. 
The A*thiopian would still be the older zf the latest built, because the 
builders had advanced no farther, and would not be the result of 
the Egyptians or their imitators going back to the more primitive 
style. Compared with the Great Pyramid they are pre-monumental 
so to say, or pre-Egyptian as Egypt is known to us, which means they 
are yet earlier in type. 

If the Egyptians were of Asiatic origin, how comes it that the Camel 
has no place among the hieroglyphics? No representation of the 
camel is found on the monuments. It will be seen when we come 
to consider the origin and nature of the typology and hiéroglyphics 
that this is almost an impossibility for any but an African people. 
The camel being a late importation into Egypt and other African 

1 Brugsch, History of Egyft, vol. i. p. 2, Eng. Tr. 3 Lid, vol.i. p. 3. 
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countries, will alone explain its absence from the pictures of an 
African people. 
“The origin of the word Nile,” says M. Brugsch, “is not to be 

sought in the old Egyptian language, but as has been lately suggested 
with great probability, it is derived from the Semitic word Nahar or 
Nahal, which has the general signification of river.’! So good an 
Egyptologist should have remembered that aur or aru (Eg.) is the 
river and that nai is the definite plural article The, which gives all 
the Egyptian significance to the River as the double stream, the two 
waters or waterer of the two lands north and south. Naiaru inter- 
changes with Naialu, whence the Nile. But for this combination of 
nai (plural the) and aru, earlier Karu river, extant in AEthiopic as 
Nachal, for the Nile, the Semites would have had no such Nahar or 
Nahal. 

M. Brugsch is the Semitizer of Egyptology. He finds a Semitic 
foundation for doctrines so ancient in Egypt itself as to be almost 
forgotten there ; so long ago rejected and cast out as to have become 
the sign and symbol of all that was considered foreign to later 
Egypt. Nothing is older than the Great Mother and Child; and 
as Ta-Urt and Sut, the Great Bear and Dog-Star, these were the 

gods of the Typhonians within the land long ages before they were 
re-introduced as the Semite Astarte and Bar-Sutekh. The same 
deities that were worshipped in Lower Egypt by the Hekshus and 
Palestino-Asiatic tribes were the divinities of pre-monumental Egypt 
and of the Shus-en-Har. Sut is called a Semitic divinity and he 
comes back with his Ass as such. But he returns as an. Exile 
to the old country, not as a new creation, 

The duad of the Mother and Child consecrated in Astarte and 
Sutekh and execrated as Sut-Typhon was superseded in monu- 
mental times by the men who worshipped the Fatherhood as well, 
or instead of the Son. But the myth of Isis’s descent into the 
under-world in search of Osiris is that of the mother and son who 
became her consort, and identical with that of Ishtar and Tammuz or 

any other form of the duad consisting of mother and child. The 
disk-worship re-introduced by the Amenhepts III. and IV. was looked 
on as intolerable heresy by the Osirians and Ammonians ; and yet 
‘their sun was the same god Har-Makhu of the two horizons, the 

God of the Sphinx and of the pre-monumental Shus-en-Har, the 

Har of the double horizon; the Har who was earlier than Ra, and 
Sabean before the title became solar. 

The Goddess Anata appears in Egypt in the time of Rameses II. 
as if from Syria, a goddess of the bow and spear; yet this was 

but a re-introduction of a most ancient divinity who had gone forth 

from Egypt to become the Anat and Anahita of the Chaldaio- 

Assyrian religions. She was Neith, the goddess with the bow and 

1 Vol. i. p. 12, Eng. Ed, 
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arrows whose earliest name on the monuments is Anit. This name is 

written “ Anit-neb-her ” in the time of the first dynasty.’ 

The great directress of Amenti, half hippopotamus, half lion, who is 

pourtrayed in the scenes of the Hades sitting at the fatal corner 

waiting wide-mouthed for the souls of the dead, is the degraded form 

in the Egyptian eschatology of the Great Mother who in the earlier 

mythology had been doubly-first in heaven in her twin starry types 

of the Great Bear and Sothis the Dog-Star, the types of Sut-Typhon. 

The dog and hippopotamus in heaven still identify her when in hell 

as a victim of theology. 
In Egypt this oldest form of the Great Mother had been reduced 

from the status of deity to that of demon, and her idols to that of 

dolls. Two painted wooden dolls used as children’s toys are copied 
by Wilkinson.2 One of these reproduces the black negroid Isis 
with her veil or net thrown back. The other is a womb-shaped figure 
with the old Typhonian Genitrix the Gestator on it, with the tongue 
hanging out, but not exceinze, not Great, as in the worshipful images. 
Yet this old hippopotamus goddess was before Nupe, Isis, and Neph- 
thys ; hence we find they continued her type, and were imaged in 
her likeness. Not because she was hideous but primordial, the most 
ancient genitrix of the gods ; and first mother of the sun, as Sut, who 
became her husband and his own father. She was the good Typhon, 
and Nephthys takes her place in Plutarch as consort of Typhon, and 
is found united to Sut. Her knot or noose is the earliest form of the 
Ankh symbol of life. Her numerous statuettes in the tombs where she 
accompanies the mummies of the dead, leaning over her emblematic 
Tie as the image of brooding life, shows the goddess in her ancient 
réle as the genitrix of mythology continued in the eschatological 
phase as the giver of re-birth. Hers is a figure so ancient that it 

belongs to a typology which preceded both eschatology and my- 
thology, of an order that was set in heaven for use, not for worship ; 
types of time and force, and not of beauty. 

Again, Brugsch-Bey says “the Semitic nations used to turn the 
face to the east, the quarter of the rising sun, and accordingly they 
called the east the ‘front side,’ the west the ‘hinder side,’ the south 
the ‘right,’ and the north the ‘left.’ In opposition to all this the 
ancient Egyptians regarded the western side as the right, the eastern 
as the left. Accordingly they turned their face to the south, which 
they called upwards (her) or foreward, so that the north lay at their 
back, and hence its appellation of the lower (khar) or hinder (pehu) 
region, Now having regard to all this, the appellation of khar in the 
sense of “hinder land” could only have originated with such peoples 
as had their fixed abodes to the east of the land of khar (Phcenicia) 
that is, on the banks of the Euphrates. Thus Babel and its famous 

1 See Kénigsbuch, taf. 3, Lepsius. 2 Vol. ii. p. 426. 
5 Group in the Musée du Louvre, Salle des Dieux, 
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tower appear unmistakably as the great centre whence the directions 
of the abodes of nations were estimated in the earliest antiquity.” 
But M. Brugsch does not have regard to “all this ;” only to one part 
of it. He does not touch bottom in the matter, and the inference is 
fallacious. He begins with the solar nomenclature which is not 
primary, but the latest of all. Just as it was with the Sabbath, which 
was Sabean first, the seventh day being that of Sut, before it became 
Solar as Sunday. True, the Assyrians named the west Akharru, as 
the Egyptian Akar is the mountain of the west, the entrance to the 
hinder place, but a far earlier people in the land, the Akkadians, called 
the east mer-kurra. What then becomes of the Semitic emanation 
and naming from the centre found in the Biblical Babel? The 
Egyptian rule of perspective is positively based upon the right hand 
being the upper, and the left the lower. In the scenes of the Hades 
the blessed on the right hand are represented as those above, whilst 
the damned, those on the left hand, are down below.2 So that in 
facing the east, their upper land of the south was on the right hand, 
the lower on the left. In vain we talk of origin until Egypt has 
been fathomed. The question is whether Phoenicia was named Khal 
(Kar) the lower and hinder part from the east or the south. The 
Egyptians employed both reckonings according to the Sabean or 
Solar starting point. With them Apta was both equatorial and 
equinoctial. Kheft is the hinder part in the west as well as in the 
north. This gives a hinder part reckoning from the east and another 
reckoning from the south. The reckoning from south and north— 
Sothis and Great Bear—we call Sabean. With the Egyptians south 
and north were the front and back, the upper and lower heaven, and 
the lower as the Kar or the Kheft was the hindward part to the south 
as the front. So in England we go up to the south and down to 
the north; people go up to London and down to the shires (or 

Kars). M. Brugsch assumes that Phoenicia was named Khal the west 
as the hinder part to the east, and what is here maintained in opposi- 
tion to his assumption is that Phoenicia is named from the south. 
The Egyptians called it kefa or kheft, their north and hinder part, 
the lower of the two heavens and the region of the Great Bear 
(khepsh) and it was so named as an extension of Lower Egypt, 
khebt, in still going farther northward. In Fijian Hifo is the name 
of the underworld or down below; the northern quarter entered at 

the west, whilst Hev, in English Gipsy, is the Hole or Void. In the 

annals of Rameses III., Northern Palestine, Taha, is reckoned with 

the hinder parts of the earth. 
Here is another fact, although it does not concern the naming of 

1 Hist. of Egypt, vol. i. p. 479. ? Sarcophagus in the Soane Museum. 
3 Speaking of the lower world, the north, the Osirian says, “I came like the sun 

through the gate of the lords of Khal” (Aztua/, ch. cxlvii. Birch). He had come 
through the celestial Phoenicia, or kheft of the north. 
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Khal as the lower land from either the south or east, it does apply to 

the position and age of the primeval namers. The Egyptians had a 

Sabean orientation still more ancient than either of these two. Time 

was when the right hand was also the east, Ab, the right hand and the 

east side. On the other hand the west (sem) is the left side, semhi 

is the left hand, Assyrian samili, Hebrew samali. Now for the east 

to be on the right and the west on the left, the namers must face the 

north, and that this the region of the Great Bear was looked to as the 

great quarter, the birth-place of all beginning, is demonstrable. Those, 

then, who looked northward with the east on their right and the west 

on their left hand were naming with their backs to the south and not 

their faces ; nor were their faces to the east. This mode of orienting 

was likewise the earliest with the Akkadians, who looked to the north 

as the front, the favourable quarter, the birth-place. They, like the 

dwellers in the equatorial regions, had seen the north was the starry 

turning point, and the quarter whence came the breath of life to the 
parched people of the southern lands. This accounts for the south 
being the Akkadian “funereal point” and the hinder part. 

When the namers from the south had descended the Nile valley and 
made out their year, of which the Dog-Star was the announcer, then 

they looked south as their front, and the west was on the right, the east 
on the left hand, hence we find Ab for the left hand east. Thus the 

Egyptians have two orientations, one with the east on the right hand, 

one with the east on the left, and both of these precede the frontage in 
the east. Perhaps it wasa reckoner by one of the first two methods 
who asserted that there were in Nineveh “ more than 120,000 persons 

who could not discern between their right hand and their left hand.” 

The earliest wise men came from the south, not the east, and 

made their way north. With the Hebrews Kam is a synonym of 
the south, Their south as Kedar was the place of coming forth, 
and as negeb it is identical with the Egyptian goddess, Nekheb, who 
brought forth in the south, and was the opener in that region, as the 
Chaldean god Negab is the opener in the west. 

Khent, the Egyptian name of the south, is the type-word for going 
back, Khent means to go back, going back, and going up, at the same 
time that khebt is the hinder part and the place of going down. This 
may be said to be merely solar. But Khent the southern land, the 
name for farthest south, which can now be traced as far as Ganda 
(the U-ganda), means the inner land, the feminine abode, the birth- 
place, and the lake country. Brugsch-Bey and Bunsen have read 
from right to left that which was written from left to right. 

Egypt, says Wilkinson, was certainly more Asiatic than African. 
But when? We have to do with the origin, not with the later 
appearances on the monuments after ages of miscegenation. It 
is true that a long gradation divides Negroes from the Egyptians, 

1 Pierret, Vocabulaire, “ Ab, the Left.” 
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but the whole length of that gradation lies behind them in the 
coloured races of the dark land, and in no other, All the four 
colours, black, red, yellow, and white, meet upon the monuments, 
and they all blend in Egyptian types. The red men and the yellow 
are there as Egyptians, with the background of black out of which 
the modifications emerge. The problem of origin cannot be 
worked back again from white, yellow, or red to black, as it can 
forwards from black, with Egyptians for the twilight dawning out of 
darkness. The red skin similar to the complexion of the earliest 
men of the monuments is not an uncommon variety of the Africans. 
Bowditch asserts that a clear brownish-red is a complexion frequently 
found among the Ashantis although deep black is the prevailing colour. 
Dr. Morton, the American craniologist, recanting an earlier opinion 
says: “I am compelled by a mass of irresistible evidence to modify 
the opinion expressed in the Crania Egyptiaca, namely, that the 
Egyptians were an Asiatic people. Seven years of additional inves- 
tigation, together with greatly increased materials, have convinced me 
that they are neither Asiatics nor Europeans but aboriginal and 
indigenous inhabitants of the Nile or some contiguous region— 
peculiar in their physiognomy, isolated in their institutions, and 
forming one of the primordial centres of the human family.” 

Professor Huxley has asserted that the aborigines of Egypt were 
of the same physical type as the original natives of Australia, for, he 
says, “although the Egyptian has been modified by admixture, he 
still retains the dark skin, the black silky wavy hair, the long skull, 
the fleshy lips, and broadish ale of the nose which we know distin- 

guished his remote ancestors, and which cause both him and them to 

approach the Australian and the Dashyu more nearly than they do any 

other form of mankind.” ? 
A vocabulary of Maori and Egyptian words is given in this work 

such as will corroborate his statement with the testimony of another 

witness. This list of words by itself is sufficient to prove the primal 
identity of the Maori and Egyptian languages. The evidence from 
mythology is if possible still more conclusive and unique. A reply to 
Professor Huxley’s declaration has been attempted by contrasting 

two Egyptian heads with two of an Australian type which would 

.show the greatest unlikeness and asking where was the likeness ?? 

But for aught known to the contrary this unity of Maori and 

Egyptian may be a thing of twenty thousand years ago. Not that 

the author has any certain data except that some of the Mangaian 

myths appear to him to date from the time when the sun was 

last in the same sign at the spring equinox as it is now, and 

that the equinox has since travelled once round the circle of pre- 

cession, which means a period of twenty-six thousand years. And he 

does not doubt that on their line the ethnologists will ultimately demand 

1 Yourn. of Ethnol. Soc. 1871. 2 Owen, Journ. of Anthrop. Soc. 1874. 
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as great a length of time (probably five times as long) to account for 

the variations of race now apparent. 

Professor Owen who replied to Professor Huxley is forced to admit 

that “The large, patent, indisputable facts of the successive sites of 

capitals of kings of the ancient race, from the first to the fourteenth 

dynasties, do not support any hypothesis of immigration ; they are 

adverse to the Asiatic one by the Isthmus. They indicate rather, 

that Egypt herself, through her exceptionally favourable conditions 

for an easy and abundant sustenance of her inhabitants, had been 

the locality of the rise and progress of the earliest civilisation known 

in the world.” ! 
It will be maintained in this book that the oldest mythology, 

religion, symbols, language, had their birth-place in Africa, that the 
primitive race of Kam came thence, and the civilisation attained in 

Egypt emanated from that country and spread over the world. 
The most reasonable view on the evolutionary theory—and those 

who do not accept that have not yet begun to think, for lack of a 
starting point—is that the black race is the most ancient, and that 
Africa is the primordial home. It is not necessary to show that the 
first colonisers of India were negroes, but it is certain that the black 
Buddha of India was imaged in the negroid type. In the black 
negro god, whether called Buddha or Sut-Nahsi, we have a datum. 
They carry in their colour the proof of their origin. The people who 
first fashioned and worshipped the divine image in the negroid 
mould of humanity must according to all knowledge of human 
nature, have been negroes themselves. For the blackness is not 
merely mystical, the features and the hair of Buddha belong to the 
black race, and Nahsi is the negro name. The genetrix represented 
as the Dea Multimamme, the Diana of Ephesus, is found as a 
black figure, nor is the hue mystical only, for the features are as 

negroid as were those of the black? Isis in Egypt. 

We cannot have the name of Kam or Ham applied ethnologically 
without identifying the type as that of the black race. 

True, the type on the earliest monuments had become liker to the 

later so-called Caucasian, but even the word Caucasian tells also of 
an origin in the Kaf or Kaffir. Philology will support ethnology in 
deriving from Africa, and not from Asia. 

The type of the great sphinx, the age of which is unknown, but it 
must be of enormous antiquity, is African, not Aryan or Caucasian. 

The Egyptians themselves never got rid of the thick nose, the full 
lip, the flat foot, and weak calf of the Nigritian type, and these were 
not additions to any form of the Caucasian race. The Nigritian 
elements are primary, and survive all modifications of the old 
Egyptians made in the lower land. The single Horus-lock, the 
Rut, worn as a divine sign by the child-Horus in Egypt, is a 

1 Journ, of Anthrop. Soc. 1874, p. 247. 2 Montfaucon, pl. 47. 
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distinguishing characteristic of the African people, among whom were 
the Libyans who shaved the left side of the head, except the single 
lock that remained drooping down. This was the emblem of Horus 
the Child, continued as the type of childhood from those children of 
the human race, the Africans. Yet the Egyptians held the Libyans in 
contempt because they had not advanced to the status of the cir- 
cumcised, and they inflicted the rite upon their conquered enemies in 
death, by excising the Karunata. 

The African custom of children going undressed until they 
attained the age of puberty, was also continued by the Egyptians. 
Princesses went as naked as commoners; royalty being no exception 
to the rule. At that age the children assumed the Horus-lock at the 
left side of the head as the sign of puberty and posterity. 

The Egyptians were pre-eminent as anointers. They anointed the 
living and the dead, the persons of their priests and kings, the statues 
of their gods; anointing with unguents being an ordinary mode of 
welcome to guests on visiting the houses of friends, This glorifying 
by means of grease is essentially an African custom. Among some 

of the dark tribes fat was the grand distinction of the rich man. 
According to Peter Kolben, who wrote a century and a half ago, the 
wealthier the Hottentot the more fat and butter he used in anointing 
himself and family. A man’s social status was measured by the 

luxury of butter and fat on his body. This glory of grease was only 
a grosser and more primitive form of Egyptian anointing.) 

The custom of saluting a superior by going down on the knees and 
striking the earth with the head is not limited to Africa, but is widely 
spread in that land. The king of the Brass people never spoke to 
the king of the Ibos without acknowledging his inferiority by going 
down on his knees and striking his head against the ground. On the 
lower Niger, as a mark of supreme homage, the people prostrated 
themselves and struck their foreheads against the earth, The Coast 
Negroes are accustomed to fall on their knees before a superior and 
kiss the earth three times.? It is etiquette at Eboe for the chief 
people ‘to kneel on the ground and kiss it thrice as the king goes 
by. In the Congo region prostration on the knees to kiss the earth 
is a mode of paying homage. The custom is Egyptian, and was 
designated “Senta,” for respect, compliment, congratulation, to pay 
homage; the word signifies literally, by breathing the ground. 

Of the Congos, Bastian says, “ When they spoke to a superior they 
might have sat as models to the Egyptian priests when making the 
representations on the Temple walls, so striking is the likeness be- 

tween what is there depicted and what actually takes place here.” * 

Theirs were the primitive sketches, the Egyptians finished the pictures. 

1 Kolben, State of the Cape of Good Hope, vol. i. pp. 50, 51: London, 1731. 
2 Cited by Spencer, Ceremonial Institutions, 116, 121-4. 
3 Bastian, A/fricanische Reisen, 143. 
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The oldest and most peculiar images in the Ideographs point 

backward toward the equatorial land of the hippopotamus, rhino- 

ceros, giraffe, ostrich, camelopard, ibis, various cranes, the serau, 

or goat-kind of sheep, the khebsh and oryx, the rock snake and 

great serpent of the Libyan desert, the cobra, the octocyon, a small 

primitive fox-like dog of South Africa, which has forty-eight teeth, the 

fox-like type of Anup, the Fenekh, a type of Sut; the caracal lynx 

and spotted hyzna, the kaf-monkey, or clicking cynocephalus, that 

typified the word, speech, and language on the monuments, which is 

now found in Upper Senegal,—as the old home of the aborigines. 
The symbolism of Egypt represented in the hieroglyphics has its 

still earlier phase extant amongst the Bushmen, whose rock-pictures 
testify to their skill as hieroglyphists, and show that they must have 

been draughtsmen from time immemorial. 
But, beyond this art, just as they have. pre-human clicks assigned 

to the animals, so they have a system of typology of the most 
primitive nature; one in which the animals, reptiles, birds and 
insects are themselves the living, talking types, by the aid of which 
the earliest men of our race would seem to have “ thinged” their thoughts 
in the birthplace of typology. In the “ fables” of the Bushmen, the 
hieroglyphics are the living things that enact the representations. 
These point to an art that must have been extant long ages on ages 
before the likenesses of the animals, birds, and insects could be 

sculptured in stone or pictured in colours on the papyrus and the 
walls of the tombs and temples of Egypt, or drawn on the rocks by 
the Bushmen, Hottentots, and Kaffirs. 

It was confidently declared by Seeley that the cobra capella, or 
hooded snake, was unknown to Africa, and that as it appeared amongst 
the hieroglyphics, these must have been adopted by the Egyptians 
from some country where the cobra was native. Seeley was 
wrong, the cobra is African also. The latest testimony is that of 

Commander Cameron who walked across Africa, and who records the 

fact of snakes not being numerous and the “greater portion are not 

venomous, but the cobra capella exists and is much dreaded.” ? 
The Egyptians marked the solstices as being in the horizon. The 

solstices, says Lepsius, “ were always considered as in the horizon, and 
the vernal equinox as upin the sky.” There is reason to think this 
may be the result of astronomical observation made in the equatorial 
lands. When at the equator the poles of the heaven are both on the 
horizon, and the North Pole star would furnish there a fixed point of 
beginning which answers to the starting-point in the north; this 
would be retained after they had migrated into higher latitudes and 
the pole of the heaven had risen thirty degrees. The mythology 
of Egypt as shown in the Ritual, obviously originated in a land of 
lakes, the lake being and continuing to a late time to be the typical 

1 Caves of Ellora, p. 216. 2 Across Africa, vol. ii. p. 289. 
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great water which dominated after they were aware of the existence 
of seas. The water, or rather mud of source is a lake of primordial 
matter placed in the north. Another hint may be derived from 
the fact that aru is the river in Egyptian, and the ante- 
rior form of the word, karu, is the lake or pond. 

No geological formation on the whole surface of this earth could 
have been better adapted for the purpose of taking the nomads as 
they drifted down from the Ethiopic highlands, into the valley that 

embraced them, to hold them fast, and keep them there hemmed 

in by deserts and mountains with no outlet except for sailors, and 
compressed them until the disintegrating tendencies of the nomadic 
life had spent their dispersing force and gave them the shaping 
squeeze of birth that moulded them into civilised men. Divinest 
foresight could have found no fitter cradle for the youthful race, no 
more quickening birth-place for the early mind of man, no mouth- 

piece more adapted, for utterance to the whole world. It was 
literally a cradle by reason of the narrow limits. Seven hundred miles 
in length, by seven wide, fruitful and fertile for man and beast. Life 
was easy there from the first. 

“ They gather in the fruits of the earth with less labour than other 
people, for they have not the toil of breaking up the soil with the 
plough, nor of hoeing, nor of any other work which all other men 

must labour at to obtain acrop of corn; but when the river has come 

of its own accord and irrigated their fields, and having irrigated them 
subsided, then each man sows his own land and turns swine into it, 
and when the seed has been trodden in by the swine, he waits for 

harvest time.”! But the land was a fixed quantity on the surface, 
however much it increased in depth, and the supply of food was 
therefore limited by boundaries, as stern as Egypt’s double ranges of 
limestone and sandstone hills. Lane calculated the extent of land 
cultivated at 5,500 square geographical miles, or rather more than one 
square degree and a half.?, And this appears to be a fair estimate in 
round numbers, of its modern limits. 

Such a valley would soon become as crowded with life as the womb 
of a twin-bearing woman in the ninth month, and as certain to expel 
the overplus of human energy. It was as if they had gradually 
descended from the highlands of Africa with a slow glacier-like 

motion and such a squeeze for it in the valley below as should launch 

them from the land altogether and make them take to the waters. 

There was the water-way prepared to teach them how to swim, and 

float, and sail, offering a ready mode of transit and exit and when over- 

crowded at home, free carriage into other lands. The hint was taken 

and acted upon. Diodorus Siculus declares that the Egyptians 

claimed to have sent out colonies oyer the whole world in times of the 

1 Herodotus, ii. 14. 2) + 
2 Encyclopedia Brit. 8th edition, vol. viii. p. 421. 
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remotest antiquity. They affirmed that they had not only taught the 

Babylonians astronomy, but that Belus and his subjects were a colony 

that went out of Egypt. This is supported by Genesis in the 

generations of Noah. By substituting Egypt for the mythical Ark 

we obtain a real starting point from which the human race goes 

forth, and can even utilise the Hebrew list of names. 

Diodorus Siculus was greatly impressed with the assertions of the 

priests respecting the numerous emigrations including the colonies of 

Babylon and Greece, and the Jewish exodus, but they named so many in 

divers parts of the world that he shrank from recording them upon 
hearsay and word of mouth, which is a pity, as they may have been 
speaking the truth. He tells us they had sacred books transmitted to 
them from ancient times, in which the historical accounts were 
recorded and kept and then handed on to their successors.? 

In the inscription of Una belonging to the sixth dynasty, we find 
the earliest known mention of the Nahsi (negroes) who were at 
that remote period dominated by Egypt, and conscribed for her 
armies. In this, one of the oldest historical documents, the 

negroes from Nam, the negroes from Aruam, the negroes from 
Uaua (Nubia), the negroes from Kau, the negroes from the land of 
Tatam are enumerated as being in the Egyptian army. Una, the 
governor of the south, and superintendent of the dock, tells us how 
the Pharaoh commanded him to sail to some locality far south to 
fetch a white stone sarcophagus from a place named as the abode 
of the Rhinoceros. This is recorded as a great feat. 

“It came thence, brought in the great boat of the inner palace with 
its cover, a door, two jambs, and a pedestal (or basin). Never 

before was the like done by any servant.”” (Lines 5,6, 7.) The place 
named Rumakhu, or Abhat, is an unknown locality. But the 

performance is considered unparalleled.? 

The Egyptians literally moved mountains and shaped them in 
human likeness of titanic majesty. ‘I dragged as hills great monu- 
ments (for statues) of alabaster (for carving) giving them life in the 
making” says Rameses III., he who built a wall 150 feet in depth, 
60 feet below ground, and 90 feet above. They carried blocks of 
syenite by land and water, weighing 900 tons. It was said by 
Champollion that the cathedral of Notre Dame might be placed in 
one of the halls of the Temple at Karnac as a small central orna- 
ment; so vast was the scale of their operations. They painted in 
imperishable colours ; cut leather with our knife of the leather-cutters ; 
wove with the same shuttles ; used what is with us the latest form 
of blow-pipe, for the whitesmith. It is the height of absurdity or the 
profoundest ignorance to suppose they did not build ships and launch 
navies. The oar-blade or paddle, called the kherp, is the emblem of 

1 Book i. 28,29, 81. 2 Book i. 44. 
3 Records of the Past, vol. ii. p. 3. 
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all that is first and foremost, excellent and surpassing, the sceptre of 
majesty, the sign of rule. Thus, to paddle and steer are synonymous 
with sovereignty. Ship-building yards were extant and are shown to 
be busy in the time of the pyramid builders. And here is Una, the 
great sailor, superintendent of the dock, going so far south that the 

geographical locality is out of sight. But the name shows it was the 
land of the hippopotamus or rhinoceros. 

At this time, then, ships of war were built in the south, of con- 
siderable dimensions, over 105 feet long, together with the Uskhs or 
broad ships in which the armies of Egypt, composed of enrolled 
4Ethiops and negroes, were floated down the river to fight her battles 
against those on the land. 

The crumbling shell of Egypt’s past proves it to have been as crowded 
with life as a fossil formation. But the shell did not merely shed a 

life that became extinct in the place of its birth. It was a human 
hive rather, that swarmed periodically ; and the swarms went forth and 

settled in many parts of the world, leaving the proofs in language, 
myths, and in one far-off place, the hieroglyphics; in other lands the 

religious rites, the superstitions, the symbolical customs and cere- 
monies are the hieroglyphics still extant amongst races by whom they 

are no longer read, but which can be read as Egyptian. The parent 

recognises her offspring when the children have lost all memory of 

their origin and birthplace. 
As Karl Vogt says, “ Our civilisation came not from Asia, but from 

Africa, and Heer has proved that the cultivated plants in the Swiss lake- 

villages are of African, and to a great extent, of Egyptian origin.” 

According to Logan,’ the pre-Aryan civilisation of southern India 

had a partially Egyptian character. The oldest races, he asserts, were 

of a variable African type who spoke languages allied to the African. 
Egypt, and not India is the common cradle of all we have in 

common, east, west, north, and south, all round the world. The 
language, beliefs, rites, laws and customs went out to India, but did 

not return thence by means of the apocryphal Aryan migrations. 
The Indian affinity with our European folk-lore and fairyology is 
neither first nor final, ’tis but the affinity of a collateral relationship. 
Egypt supplied the parent source, the inventive mind, the propagating 

‘migratory power. In Egypt alone, we shall find the roots of the 

vast tree, whose boughs and branches have extended to a world- 
wide reach. 

The greatest difficulty in creation is the beginning, not the finishing, 

and to the despised black race we have at length to turn for the 

birth of language, the beginnings of all human creation, and, as the 

Arabic saying puts it, let us “honour the first although the followers 

do better.” 
Among the Ethiops of many thousand years ago there lived and 

1 Author of Languages of the Indian Archipelago. 
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laboured the unknown humanisers of our race who formulated the 

first knowledge of natural facts gathered from the heavens above and 

the earth beneath, and the waters of the wonderful river which 

talked to them as with a voice from out the infinite, and who twined. 

the earliest sacred ties of the family-fold to create cohesion and 

strength and purity of life; men of the dark and despised race, the 

black blood-royal, that fed the red, yellow, and white races, and got the 

skin somewhat blanched in Egypt; the men who had dwelt in the 
Nile valley, and by the fountains of its waters in the highlands above 
so long in unknown ages past, that the negroid type of form and 
complexion had modified into the primitive Egyptian ; so long, that 
in this race the conical head of the Gorillide had time to grow and 
bulge into the frontal region and climb into the human crown, until 
Egypt at length produced and sent forth her long-heads, the 
melanochroid type found in divers parts of the world. Blackness in 
the beginning did not depend on, and was not derived merely from, 

the climatic conditions; these modify, but did not create. Once the 
black race is extinct it can never be repeated by climature. Its 
colour was the result of origin from the animal prototype, and not 

only from nearness to the sun. On the oldest known monuments the 
Egyptians pourtray themselves as a dusky race, neither negroid nor 

Caucasian. Livingstone found the likeness of these in the typical 
negro of Central Africa, or rather he affirms that the typical negro 

found in Central Africa is to be seen in the ancient Egyptians, not 
in the native of the west coast.! 

It is possible that the first intellectual beginnings of the race and 
of the Egyptians themselves were about the sources of the Nile. 

The link between the African and Chinese is yet living in the 
Hottentot, not to say, on the other side, between man and the ape. 

Casilis observes ? :— 

“The yellow colour of the Hottentot, his high cheek-bones, half- 
shut eyes, so wide apart, and set obliquely in his head, his lanky 
limbs, place him in close connection with the Mongolian race.” 

And he has the ape’s eyes, the negro’s woolly hair, and a body that 
is like the missing link for its anatomy. 

The Bushman, as described by Lichtenstein, presents the “true 
physiognomy of the small blue ape of Kaffraria. What gives the 
more verity to such a comparison was the vivacity of his eyes and 
the flexibility of his eyebrows ; even his nostrils and the corners of 
his mouth, nay, his very ears, moved involuntarily.”.$ 

For this development a consensus of cumulative evidence demands 
a pre-historic past indefinitely remote, but not to be gauged or 
guessed at as a period less than tens of thousands of years; and this 
evidence, consisting of facts instead of the recital of them, is more 

1 Jast Travels, vol. ii. p. 259. 2 Basutos, p. 10. 
3 Travels in South Africa, vol. ii. p. 224. 
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trustworthy than that which has been tampered with by the compescrs 
of history. It is difficult, however, to get any time-gauge of Egypt’s 
existence by the ordinary method, nor are those concerned to fight 
for a little time more or less, who are solely in search after truth 
which is eternal. 

In our researches we shall find that at the remotest vanishing points 
of the decaying races we continually come upon the passing presence 
of Egypt, diminishing on the horizon in the far-off distance from the 
world she once engirdled round with language and laws, rites and 
customs, mythology and religion. Wheresoever the explorers dig 
deepest, in Akkad, Karchemish, Palestine, Greece, or Italy they dis- 
cover Egypt.t. And the final conclusion seems inevitable, that the 
universal parent of language, of symbolism, of early forms of law, 

of art and science, is Egypt, and that this fact is destined to be 
established along every line of research. 

If we find that each road leads back to Egypt, we may safely infer 
that every road proceeded from Egypt. 

In the very morning of the times these men emerged from out the 
darkness of a pre-historic and pre-eval past from one centre to bear the 
origins to the ends of the earth. The scattered fragments still remain, 
whereby they can be traced more or less along each radiating line to 
prove the common model, the common kinship, and the common centre. 

As Sir William Drummond observes, if in crossing the desert you find 
the spring of a watch in one place, an index in another, and pieces of 

a broken dial-plate in a third, you will scarcely doubt that somebody 
in the desert had once the whole watch. So is it here. And when 
the watch is reconstructed it will be found to have been of Egyptian 
workmanship. Hitherto we have never looked beyond the Phcenicians 

or Etruscans for a great sea-faring colonising people of the past. 

But they were Egyptians, not Phcenicians, who were the pioneers of 

the fore-world whose footprints are indelible wherever they once trod, 

and of a size to fit no foot that followed after. Only a few ruins of 

majestic greatness may be left above ground, and these are widely 

scattered, but they all show the one primeval impression that had no 
secondary likeness. And there remain the imperishable proofs that 

live for ever in the myths and the fossils of language, which constitute 

‘the geology of pre-historic humanity. 

1 “ Another remarkable fact became the subject: of discussion, and we await with 
some interest the fuller details which the report wili supply. Professor Lieblein, of 
Christiana, noticed the Egyptian antiquities which had been disinterred in Sardinia, 
and Signor Fabiani exhibited specimens of others found in a tomb at Rome, under 
the wall of Servius Tullus. The remains were chiefly Egyptian divinities. It was 
argued by Fabiani that the site of Rome must have been occupied at a date anterior 
to the well-known era of ‘ Urbs Condita.’ 
“Phcenician remains were also found, supporting the hypothesis that there 

must have been an Egyptian and Pheenician influence in the pre-historic Italian 

civilisation.”’—/Journal of Anthropological Institute, Feb. 1879. 
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An opponent of the doctrine of evolution recently wrote of the 

mythical serpent— 
“ There is an Aryan, there is a Semitic, there is a Turanian, there 

is an African serpent, and who but an evolutionist would dare to say 

that all these conceptions came from one and the same original 

source, and that they are all held together by one traditional chain ?””? 

No one. But, if the doctrine of development be true, none but an 

evolutionist will ever get to the origin of anything. And so surely 

as evolution is true in the development of our earth, so surely is it 
true for all that has been developed on the earth. The unity of the 
human race is fast being established, and the present attempt is 
directed towards establishing the unity of mythology and symbolism, 
the serpent included. The serpent is but one of a number of types 

that have the same current value the world over, because, as will be 

maintained throughout this work, they had one origin in common. 
The hare is accounted unclean by Kaffir, Egyptian, Hebrew 

and Briton alike, because each of these was once in possession of 

that system of typology in which the hare (Un) was a sign of 
periodicity, especially in a certain feminine phase called by the 
name of the hare. 

There is an Egyptian, there is a Maori, there is a Hebrew, there is 
an English, there is an Akkadian mythology, and none but an 
evolutionist would dream that these have one primary source still 
extant. Yet this is probable, and the present writer is about to 
adduce evidence in proof. But then he is among those who think 
that one of the supreme truths made known to our day and genera- 

tion is that creative cause is evolutionary everywhere and for ever. 
Not mindless evolution ; evolution without the initial force of purpose, 
evolution without increase of purpose in the accumulative course; 
evolution without the fulfilment of purpose as the result of all, is 
simply inconceivable. 

The world is old enough and time has existed long enough for the 
widest divergencies to have been made from one common centre of 
mankind, and the proofs of a unity of origin are plentiful enough. 
What has been wanted is the common centre of the primeval unity. 
This, it is now suggested, will be found in Africa as the womb of the 
human race, with Egypt for the outlet into all the world. 

Parent of all men give me grace 
Our unity from first to trace, 
And show the map through all the maze 
Of winding, wandering, widening ways : 
A shattered looking-glass replace 
With wholeness to reflect Thy face, 
And help establish for the race 
The oneness that shall crown their days. 

' Max Muller, Academy, 1874, p. 548. 
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The Egyptians identify themselves on the monuments as the Ruz, 
A pictorial representation is found on the tomb of Seti I. of four 
races of people arranged in groups of four men each. These are the 
Nahsi (negroes) ; the Hemu, men of a light brown hue, with blue 
eyes, and hair in a bag; the Tamahu, who are fair as Europeans; and 
the Rut, who are Egyptians. 

These are typical groups, not meant merely for conquered races, as 
may be gathered from the signification of their names. The Tamahu 
are light-complexioned people. In Egyptian, tama means people, 
and created. Hu is white, light, ivory. The Tamahu are the “Created 
white” people. Na is black, ink. Neh, a blackbird. Su is the 
person, or birth. The Nahsu one black born, or, in Egyptian phrase, 
black from the egg (su). Hem is the rudder, to paddle, fish; hemi, to 
steer. The Hemu thus indicated are the sailors, sea-farers, the 

people of the isles. The Isles of the Gentiles (Gen. x.) might be 
rendered in Egyptian by the isles of the Amu or Hemu. The 
hieroglyphic “hem” is the sign of a water frontier. 

The word “rut” has various meanings, all significant when applied 
to the Egyptians by themselves. Rut is to retain the form, be carved 
in stone, a footstool, or a pair of feet, cause to do, plant, grow, repeat. 

One hieroglyphic sign of “rut” is an implement for pegging down 
and making fast in the earth, to retain animals in one spot. This 
is symbolic of the Rut as the people who dwelt where they first 
laid hold and made fast to the earth. These are the Egyptians 
themselves. They claim to be the root of the race of men or the 
Rut, the Men, knowing of no other point of departure, and being 

so ancient they have forgotten that their complexion was at one 
time black. The word passed into Sanskrit as Reta, produced from 

the seed, and their likeness was the lotus, which contains the seed 

within itself, and retains the name of the Rut or Reta. 

The name of the Ruti went out into other lands as that of the 

Ruten, upper and lower, and the Ludim; it had become a typical 

name of race, long-lineage and enduring life in the Assyrian Palatu (pa, 

is the Egyptian masculine article “the ”), the Latins, the various Luds, 

the Lithuanians, and others who fastened themselves firmly and took 

root elsewhere. The Egyptians were and are the true Rut, the one 

primordial people who first took conscious hold of the carth and 

retained a knowledge of the fact. The land of Egypt is the footstool, 

rut; the people were the feet (rut) on which the human being first 

arose erect to attain its full stature. Incidentally however we learn 

that the Egyptians recognised the black race to be the first of created 

men. The people of Ra are born of the great one who is in the 

heavens ; the Rut are born of his eye in their persons of superior 

men. He also created the Aamu and the Tamahu; further he has 

comforted himself with a multitude who came from him in the shape 

of negroes, but it is expressly said “ Horus has created them and he 
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defends their souls.” ! This may be followed mythologically. Har 
is older than Ra; his type goes back to Sut-Har, and Sut-Nub the 

negro god who created the Nahsi. 
It has been overlooked that the Egyptians do possibly tell us 

something of their own origin beyond the Ruti of the monuments. 
We learn from Syncellus (C4ronzcon, li.) and Eusebius (Chron, vi.) 
that among the Egyptians there was a certain tablet called the Old 
Chronicle, containing thirty dynasties in 113 descents, during the long 

period of 36,525 years. 
“ The first series of princes was that of the Aurite, the second was 

that of the Mestreans, the third of the Egyptians.”2 The first 
divine name in the series is one that is earlier than the sun, given 
through the Greek as Hephestus, to whom no time is assigned, 

because this deity was apparent both by night and day. This 
contains matter of great moment not yet read nor readable until we 

have seen more of Egypt’s mythology. The present point is that the 
Aurite princes coincide with the reign of Hephestus as the beginning. 

The Aurite are of course the Ruti of monumental Egypt, the 
typical name of the race of men par excellence. But the prefixed Au 
willadd something to our knowledge of the pre-monumental Rut. Au 
in Egyptian means the oldest, the primordial. The word Au is the 
Egyptian “was,” and the Au-rut means the race that was, the first 
and oldest race of men. Au is a modified form of Af. Both Au and 
Af signify born of. The name of Africa is derived from this root af 
orau. The tongue of Egypt tells us that Af-rui-ka is the inner land, 
born of, literally the birth-place. They knew of no other. Thus the 
Aurite were the Af-rite, people of the birth-place in Africa. But 
Af in Egyptian has a still earlier form in Kaf, and the Afrite become 
the primordial Kaf-rite. The Kaffirs have preserved the primal shape 
of the word signifying the first, the embryotic, aboriginal root-race of 
men. The Kaffirs likewise keep the true African colour of the 
original Ruti or race. There is a sort of pre-Darwinianism in this 
root Kaf, the name of the Kaffir and the Kafrite of Egypt. The 
Kaf is the symbolical monkey, the Cynocephalus. It is apparent 
from the drawing of the nose of the figures of Taurt? that the Kaf 
enters into her compound character with the hippopotamus and 
crocodile. Not that the Kaffirs and Kafrite named themselves 
from the ape or as the ape-like, or as the beings evolved from the 
ape. But they were the first, and the name signifies the first; 
and when the primitive men had advanced and took other names, 
the prior name was left to the primordial men, the pre-men, so 
to say, and it remained with the ape and the aborigine. This 
will help to explain the ape-men and monkey men of various tribes 

1 Records of the Past, x. 109-10. 
2 Syncellus, Chronicon, li., Eusebius, Chron. vi. 
3 Wilk. pl. 32, figs. 4, 5, 6, 7, 8, 9, 10, 
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who retained the earlier status in their names which mixed up the 
pre-men and apes. Sothe Assyrian name of the monkey, Udumu, is 
identical with the Hebrew name Adam for man. 

The laws of language prove that the Aurite, the first princes of this 
long line of descent given at 36,525 years, were Kaf-rite; and the 
laws of evolution prove the primal race, so far as we can get back, 
to be the black people. The Kaf is the black, dog-headed, almost 
human monkey. Ape and Kaf are named as the first preceding man, 

and there was no other name known for the first than kaf, ap, au or 

ap. The kaf-ruti name has the same relation to the Ruti of the 
monuments that the ape, the pre-man, has to man. On another line 
of modification and development the name Kafruti becomes Karuti, 
found on the monuments as Karut, natives, autochthones, indigenous 

inhabitants, also applied to masons, and workers in stone. The 
Karuti, it is suggested, became the Kaldi and the Kelte. 

Maspero thinks the Egyptians had lost the remembrance of their 
origin. But for the people who were the recorders and chronologers 
of mankind that is good evidence of their having no foreign origin to 
forget ; the Ruti were the race. The Auritz were the oldest race. 
The Karuti were the natives, inhabitants, indigenes, aborigines, 

and there was nothing more to be said. They had sloughed the 
black skin of the Nahsi and repudiated it, as we have denied 

the ape. Nevertheless, they came out of it as we do from the 
ape without remembering the fact, which has to be re-collected 
in evidence, “The first series of the princes was that of the 
Aurite, the second was that of the Mestrzans, the third of the 

Egyptians.” This is a perfect panorama of the descent geographical 
and ethnological. 

By aid of the Aurite (kafruti) name we ascend to the source 
whence the race that always was (au) had descended. In Egyptian, 
mest means the birth-place, the lying-in chamber, to whelp, be born. 
Mest as the black is the name of kohl or stibium. Ru is the gate or 

gorge of outlet: Ruan the gorge of a valley. 
The Mestrzans are the people of the outlet of the birth-place in 

the stage next to the Aurite. The Egyptian mest, to be born, 

whelped, answers to the Hebrew xyp, to become apparent, to exist, 

the very first form of to be, the parallel with Au. And the Mestrezans 

are the people of the gorge, the place of outlet, the same that we 

derived from Mitzraim as the dual land of the outlet from the birth- 

place, and as mest means stibium, the Mestreans were apparently 

black. It is in Egyptian alone that mes for birth is the equivalent of 

mest, and mes-ru the outlet of birth of mestru, whence Mestrean. Now 

one of the Hindu names of Egypt is Misra-Sthan. But the Sanskrit 

misra, mixing, does not contain the primary meaning, and the word is 

supposed to be taken from a lost root which it is here suggested may 

be the Egyptian mes, generation and birth; the sense of mixing 
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applies to generating. Also, ¥9, a strait, has a likeness to mest-ru, 

the road or strait, issuing from the birth-place. 

In the old chronicle the Mestrzans are placed midway, correspond- 

ing to the meaning of mest-ruan the outlet from the place of birth, 

the human lair, mestruan the gorge from the birth-place, and the 

mestru (mitzr) we may identify with the country below the first 

cataract, because at Kartoom and Assouan the inundation was born. 

Kart signifies the child, um to perceive, and it was there the birth of 

the child was first perceived. This adds another sense to the words 

mestruan and mitzraim as the birth-place of the inundation. 

Assouan says Mariette ! “always takes the traveller by surprise. We 

seem to be quite in a new world—Egypt finishes ; another country 

begins, The inhabitants of Khartoom especially are remarkable by 

their grand mien, their black skin, and their finely formed heads, that 
remind one of the best types of northern races.” Here it may be 
seen that with a skin as black, although more lustrous with light, 
as that of any negro of the west coast, the African in Nubia 
at times attained a type of face, and a sculpture of form as noble 

and refined as any of the white skins of all the vaunted Caucasian 
and Aryan races. The line of the Mestrzeans may have begun 

hereabouts, leaving the Aurite higher up in the old dark land 
where the pre-lingual beings clicked away, in equatorial Africa for 

many a myriad of years; so long ago that the primeval race can only 

be known by its radiants and its rootage, and not by any stem extant— 
so long ago that the Hottentot, the west coast negro, the Nubian and 
Egyptian are but concentrations of form and colour along the lines 
diverging from a centre out of sight in the far land of the Aurite. 
Flerodotus*® says the oracle of Amen pronounced all those who drank 

the water of the Nile and dwelt north of Elephantine to be Egyp- 
tians. They were so in later times when Egypt was both upper 
and lower, but the name of Khebt (for Egypt) belongs especially to 
the lower land in the north. 

The Egyptians, the people of Khebt come last, they dwelt in the 
Delta. Three stages are here distinctly marked. The place of the 
Aurite above the cataracts. That of the Mestrzans in the Ruan, the 
gorge of the valley, and the Egyptians in Khebt or lower Egypt, 
called the Delta, and the name of the Delta, Ter-ta, also shows the 
descent from above, for ter (del) in Egyptian means the extreme 
limit, the foot, that which ends and completes the whole, and ta is 
the land, 

The Aurite of this passage, then, are not gods nor are the Mestraeans 
demi-gods, as they have been misrendered. Bunsen assumed that the 
chronicle was fictitious, and asserted that the number of 36,525 years 
represents the great year of the world.*? It does nothing of the kind. 

1 Monuments of Upper Egypt, pp. 255-6. co shot eaniteyy 
Egypt's Place, vol. i. p. 215. 



Ecypt, on 

The only great year of the world is that of precession—25,868 solar 
years, and the twenty-five Sothiac cycles (25 x 1461) or 36,525 years 
do not make any great year whatever. When we read in the 
Syncellus that “Manetho, the high priest of the Egyptian idols, 
wrote a fabulous work on Sothis under Philadelphus ;” that means 
a book containing what the man uninstructed except in biblical 
chronology considered mythological, not necessarily a forgery of 
time-reckonings, for he denied their chronological nature 2” foto. 

Jamblichus, in his work on the Mysteries, mentions the number of 

36,500 books assigned to Taht, and this agrees very nearly with the 
number of years given in the old chronicle. This also is denounced 
by Bunsen as being nothing more than the year of the world in twenty- 
five Sothiac cycles. The question of interest here is whether these 
twenty-five Sothiac cycles had been observed and registered ; if so, the 
records were sure to be entitled the Books of Taht, the earliest forms 

of which were columns called stele ; the figure of these is yet extant 
in our flat roundtopped gravestones. Syncellus describes Manetho 
as having declared that certain of these stele still existing in the 
Syriadic land were his authorities. They were engraved in hierogly- 
phics and in the sacred tongue, and “after the flood” they were 
transcribed into Greek in hieroglyphical characters. 

These columns, or stele, in the Syriadic land are referred to by 

Josephus.’ Fle ascribes them to Seth, and says they were erected to 
record the peculiar sort of wisdom which concerns the heavenly bodies, 
that is as chronological tablets, because Adam had predicted that the 
world was to be at one time destroyed by fire, at another by flood. 
Plato, in the opening of his 7zmaus, refers to these so-called antediluvian 
columns, or stele, of the Syriadic land. They are likewise mentioned 

in the “ Fragments of Hermes” in Stobeus. The Syriadic land has 
been accepted unquestioningly as the land of Syria. This in Egyptian 
is Karua. But there is Karua north and Karua south, and the country 
of the stele is the southern Karua, the A:thiopic country. Now 
here is a fact unknown to the Greeks, Christians, or Josephus, and 

one sure not to be recorded by Manetho. We learn from a statement 
in the Book of the Dead that Taht, the recorder of the gods, was 

otherwise Sut, who had preceded Taht in the character of the 

scribe. How this was so remains to be unravelled. Enough for the 

present to say that it was so, and to refer here to the fact that the 

stele assigned to Taht by Manetho are ascribed to Sut by Josephus ; 
both describing them as standing in the Syriadic land, which we 

identify with Karua in the south. The Karuans are extant on the 

monuments as a black people. In both accounts we find the flood. 
But the monuments of the chronologers of mankind know nothing of 
the Noachian deluge. The flood of Egypt is the inundation of the Nile. 
And these antediluvian stelz in the Karuan land before the flood we 

A 7if. Baie cha. 
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take to have stood in the Karuan country above the cataracts and the 

land made by the inundation. The account thus rendered is that a 

vast pre-monumental period of the Egyptians was represented by the 

princes of the Aurite, the ancient and original race under the divine 

reign of Hephzstus before the time of Ra, and that the stele upon 

which the time was inscribed were set up in the Karuan land beyond 

the cataracts or the flood, and that as the old dark people came down 

into the lower parts of the Nile valley to be known as the children of 

Ham, the black, Mizraim, Kush, and Phut, and the still later Egyptus, 

they inscribed the same facts on the papyrus in what has been misin- 

terpreted to be the tongue of the Achzan Greeks. Syriadic, then is 

Karuadic, and we have to look for the Karua south, the land of Sut- 

Anubis, who was earlier than Taht as the divine registrar. Some of 

the inscriptions of the time of Tahtmes III. designate the country of 
Karu or Kalu, in the far south, as the southern boundary. 

Brugsch considers this to be the ancient Koloe, which, according to 

Ptolemy, was situated on the fourth degree, fifteen minutes, of north 
latitude, in those countries. Ka (Eg.) is an interior regiqgn or it may 
be high land, and rua is the outlet, the place of exit. Karua is also 
an Egyptian name for a lake, so that the name might mean the lake 
country. 

It is noticeable that the true country of the stele and the rock- 
inscriptions is sharply defined by the first cataract. In the route from 
Assouan to Philze the rock-inscriptions abound on all sides. Schayl, a 
small island in the cataract, is covered with such records, some of 
which have yielded a clue to historical facts, as it was obviously 
intended they should do, for the name in Egyptian, read Skha-rui, 
signifies the island of the writings or inscriptions. One cannot but 
suppose the rocks in the upper country may still preserve some me- 
morials of the remoter past. The account appears to mean that the 
stele were erected in the time of Sut-Anubis, the first registrar of the 
gods, and the contents were afterwards transcribed in hieroglyphics 
and preserved in the Hermean writings assigned to Taht. 

The Egyptians, says Hor-Apollo (i. 21), depict three water-pots 
and neither more nor less, because, according to them, there is a triple 
cause of the inundation. One of these causes, he tells us, is the rain 
which prevails in Southern Africa. He further observes, they make 
the water-pot like a heart having a tongue, because the heart is the 
ruling member of the body as the Nile is of Egypt, and they call it 
the producer of existence. The tongue, as he calls it, of the three 
vases, is the sign of the pouring out the libation; there are two 
tongues or volumes of water answering to the blue and red Nile, and 
these issue from the three vases, the triple heart. The vases are 
three, and we may now fairly infer that this triple symbol with its 
dual stream, was intended to connect the source of the Nile with the 

1 Mariette, Monuments of Upper Exyft, p. 259. 
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three great lakes in equatorial Africa. It has been rediscovered that 
the river is fed by two of them, and Tanganyika may easily have been 
classed with the system. The fact of their existence was known 
already to the travellers and map-makers of some centuries ago; the 
maps of the Arabs in the twelfth and thirteenth centuries; the 
Portuguese of the sixteenth and seventeenth centuries; and the 
Dutch map of the seventeenth century ; show that at least three great 
lakes were known, It now becomes probable that the triple source 

and fountain-head of the Nile was known to the Egyptians many 
thousand years since, and that the fact is stereotyped in the triple 
ideograph of the inundation. 

Professor Oppert assures us from his standpoint, that in all cases we 

may take for granted that the date of 11,512 B.C., given in his version 
of the Berosian Chronology, reposes on a real historical tradition, and 
that the two periods, the Chaldean moon period and the Sothiac period 
(whether it was Egyptian or not) have the same origin. Professor 
Oppert, by mathematical calculation, fixes the date of a double pheno- 
menon which struck the sight of men, consisting in an eclipse and 
in an apparition of Sirius, on Tuesday, 27th April, Julian, or the 28th 

January, Gregorian. But as at this epoch Sirius was not visible to 
Northern or Middle Egypt, on account of the equinoctial precession, 
civilization must start from a more southern point. This, to say the 
truth, adds Professor Oppert, is a mere hypothesis, and he trusts 

that further investigation will either confirm or deny this special 
view of his, 

It is now about to be claimed that civilization did start from a 
more southern point than Mid-Egypt. 

For Egyptian, Hebrew, and Greek, there was nothing visible 
beyond Egypt but the background of blackness in Africa, the land 
of Ham, the source from which she was fed in secret by tributaries 

that flowed as stealthily as the hidden fountains of the Nile. 
The Hebrew Scriptures, among their other fragments of ancient lore, 

are very emphatic in deriving the line of Mitzraim from Ham or Kam, 
the black type coupled with Kush, another form of the black. They 
give no countenance io the theory of Asiatic origin for the Egyptians, 

In the Biblical account of the generations of Noah, Mitzraim is the 
son of Ham, ze. of Kam, the black race. Thus Ham occupies the 
place of the Aurite princes of the old chronicle at the head of the 
Egyptians, Akkadians, Babylonians, and Assyrians. This account, 
preserved in the tenth chapter of Genesis, could only have been kept 
by the black race, the “ blameless A:thiopians” and Egyptians as 
contemporaries of the early time, and recorded in the Hermean 

books, fragments of which are found in the Hebrew writings. 
“ Egypt, mother of men, and first born of mortals,” the learned 

Apollonius Rhodius in the Argonautika, calls that country." In the 

1 4, 259. 
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time of Xerxes, Hippys of Rhegium designated the Egyptians 

the most ancient of all nations.! ‘“ For my part,’ says Herodotus, 

“Jam not of opinion that the Egyptians commenced their existence 

with the country called the Delta, but that they always were since 

men have been; and that as the soil gradually increased many of 

them remained in their former abodes, and many came lower down. 

For anciently Thebes was called Egypt.’’? He also tells us that the 

Egyptians, before the reign of Psammetichus, considered themselves 

to be the most ancient of mankind. 
We see, by the Greek report, the Egyptians knew that Egypt 

was once all sea or water. Herodotus says the whole of Egypt (except 
the province of Thebes) was an extended marsh. No part of that 
which is now situate beyond the Lake Mceris was to be seen, the 

distance between which lake and the sea is a journey of seven days.* 
Plutarch also says Egypt was at one time sea. Diodorus Siculus 

affirms that in primitive times, that which was Egypt when he wrote, 
was said to have been not a country, but one universal sea.® 
A persistent Greek tradition asserts that the primitive abode of the 

Egyptians was in /A®thiopia, and mention is made of an ancient 
city of Meroe, from which issued a priesthood who were the founders 
of the Egyptian civilisation. Meroe, or in Egyptian Muru, means 
the maternal outlet, therefore the birthplace, which was typified by 

the Mount Muru. The modernised form of Muru or Meroe, is Balua. 

Ba-rua (Eg.) also yields the place of outlet. And this place may 
be pursued according to the African naming up to the Rua moun- 

tains and the outlets of the lakes. The Hebrew tradition manifestly 

derives the Egyptians from above and not from lower Egypt. “I 

will bring again the captivity of Egypt, and will cause them to 
return (into) the land of Pathros; into the land of their habitation.” 
(Ezek. xxix. 14.) 

Puthrus (pin) is obviously derived from the Egyptian, in which 
rus is the south, southern. Pet is the name of the crib or birth- 
place. Puth (Heb.) denotes the opening, the place of birth. Put 
and Apt (Eg.) interchange, Apt or Aft being the abode and the name 
of the goddess, the oldest great mother. Pet or Peth is the earlier 
Beth, and Pathros is the birthplace in the south. “ Patoris” is the 
south country (Upper Egypt.) In the Hebrew writings Ethiopia, 
Kush, and Zaba are convertible terms for the same country, the 
Egypt beyond Egypt. Zaba, the first-born son of Kush, is mentioned 
with Kush and Mitzraim (Is. xliii. 3), and the Zabians are coupled 
with Kush (xlv. 14). The inhabitants of Meroe were called Zabaim 
(Ez. xxiii. 42). “The Zabeans from the wilderness.” 

Zaba, the modified form of Khaba (or Kheft), including the ancient 
Meroe, has been understood to mean the northern half of Athiopia 

' Schol. to Apoll, iv. 262. Doh, iow ace SMB sollseze 
& Biaied: DUG § 
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The A&thiopians are called \pyp from the reduplicated Pih, y-yp 
(belonging to myp), a people of great might or double power (Is. 
Xviil. 27). Kefa (Eg.) means force, puissance, potency. Khefti or 
Khepti, is a reduplicated Kef equivalent to Kev-Kev, and Kep-Kep 
is an Egyptian name of Nubia. 

In Egyptian Kheb, Kheft, or Khepsh, is the north, as the hindward 
part, the front being the south. The Khepsh, equivalent of the 
Hebrew v3 (Kvsh), is the hieroglyphic hinder part, and the name 
of the Great Bear, as the constellation of the north. 

If the reader will think for a moment of the sight presented by the 
revolving Great Bear to those who watched it in equatorial lands, 
he will realise what an arresting image of the north this must have 

been with its settings and risings in that quarter to a people who did 
not know the earth was round. 

In the title of Psalm vii. mention is made of the Dibrai of Kush, 

and Dabar (127) signifies the hinder part; it is the exact equivalent 

for the Egyptian Khepsh. Zaba, as a name of Ethiopia, is the modi- 
fied Kheba or Kefa. Also in Egyptian Khefti, the North, the Goddess 

of the North, was worn down to Uati or Uti, and in the time of the 

Middle Empire a hieroglyphic U passed into an E. Thus we have 
Eti-opia, Uti-opia, Khefti-opia, and opia from Api is the first, the 
ancestral land. Cassiopceia, the Lady of the Seat, is the Queen of 
Ethiopia or Kush, and her name, derived from khus, to found, or 

earlier khepsh (wy3) the seat, denotes the Queen of the “opia” or 

“apia”’ in the north. Thus interpreted, AZthiopia is the first, the 
ancestral seat, in the north. 

This may be followed out. Ethiopia is claimed for the birthplace ; 

khab means to give birth to; khef is the one born of, the place we 
come out of; af and au mean born of, and uti signifies to emit ; 
emane, go or come out of, and opia or apia is the ancestral land. 
The diphthong Z represents an earlier Au and yet earlier Af, hence 
Ethiopia is Aftiopia or Kheftiopia. Yr Aipht is still the Welsh name 
of Egypt. 

In the celestial north was the mythical birthplace where the Great 
Mother Taurt, the Goddess of the Great Bear and Seven Stars, was 
represented as the bringer-forth from the waters in the shape of a 
hippopotamus, and when Kush, or Ethiopia, was named as the North, 

the hinder part, literally the hinder thigh, as a sign of the birthplace, 

it must have been by a people who were still farther south, as from no 
other direction can the naming be applied. Kush, Zaba, or AZthiopia, 

was once the north land toa people that dwelt above. The name 

would not be given by a people ascending the Valley of the Nile and 
going due south. Whereas the name, once given high above Egypt, 

can be followed down to Coptus, thence to Khebt in Lower Egypt, 

and then to Kheft, the Egyptian name of Pheenicia. The birthplace 

was in the north, and the Egyptians identified that with A:thiopia. 
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A typical title of the Repa, Prince, or heir-apparent to the throne of 

Ra, was Prince of A£thiopia. 

Diodorus (B. 1) tells of an annual A£thiopian festival at which the 

statues of the gods of Egypt, who were represented by Jupiter and 

Juno, were carried into the Ethiopian land, and then after a certain time 

of sojourn there they were brought back again to Egypt. Eustathius 

on Homer} says the A®thiopians used to fetch the images of Zeus 

and other gods from the Temple at Thebes, and with these they went 

about at a certain period in Libya and celebrated a splendid feast of 

twelve gods, This was going back to the ancient birthplace, the back- 
ward Khebt ; and the carriage of the later divinities to the old home, to 
celebrate a festival of the twelve gods, looks like a typical conquest of 
the earlier domain of the old Mother Khebt, the Hippopotamus Goddess 

who brought them forth. On this journey they were not following 

the Celestial North, that lay directly opposite. The Libyans, be it 
remembered, wore the Horus-lock of the Repa, the Prince of A¢thiopia, 

from whom perhaps they derived their name. 

A rock tablet in the neighbourhood of the town of Assouan pro- 
claims to the traveller that to Tahtmes II. (1600 B.C.), came the 
Asiatics and the Kushite An, the Nomads, “his frontier to the south 

is at the summit of the world, and his frontier north at the farthest end 

of Asia,” which places the southern limit of the land at the equator. 
This range southward was no doubt attained in the backward ascent 
from the lower lands after the Egyptians had become civilised there. 

Under the rule of Tahtmes III. the southern boundary of the land 
was designated Apta, the horn-point or tip-top of the land, the farthest 
point to the south. This Apta was a type name for the extremity of 

the land, and means, equal, or equatorial land. Also Ap is first 
ancestral, aboriginal, and divine. Apta describes the land (ta) or type 

of all that is initial, primordial, first in being, place, or person. Apt 
or Aft is the birth-place, the bringer-forth, the genitrix of the gods 

and the equatorial land ; the horn-point of the world is known and 
named in Egyptian as Apta. Apt and Khebt are two forms of the 
same word, as the name of the birthplace and the bringer-forth. 

It may seem like considering the matter too curiously, and yet it 

would not be without warrant from phonetic law if we were to see in 

Apta the modification of Khepta as the secondary naming from the 
north, or, with the frontage reversed, to the primal naming of the 
north as Khebt, when that quarter was the front, and the namers 
were looking north. A®thiopia includes both Apta and Khepta, and 
the Great Mother, who was hippopotamus in front and crocodile 
behind, was both Apt and Khept. Khept also modifies into Sebt, 
The Ka sign of the crocodile’s tail is a later Sa. Sebt (Sothis) passes 
into Sut, the name of the south. Thus Sebt and Apt are both later 
forms of Khept. The hinder part as the birthplace was first of all 

‘Jd lik, 1, vide Smith’s Classical Dictionary, “ Ethiopia.” 
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the region of the Great Bear that brought forth in the north. Then 
in the solar imagery the Egyptians depicted the heaven by the figure 
of a woman, whose body arched over the earth and rested on the 
hands and feet. In this position she brought forth the sun, animal- 
fashion, at the place of the hinder thigh (Khepsh), and her face was 
the front, the south. Egyptian shows that the north, as the lower, 
hinder, the night-side, the lowermost, the dark part, was the first 
named, and the modification of the K into H reflects this fact, cor- 

responding to Khept and Apt; Kak is darkness, and the deity of 
the dark; Heh and Hui denote the light; Khekh signifies the in- 
visible of being; Heh the visibly manifested. Kar is the lower, 
Har the upper. Khept and Hut are tail and head. Khar is the 
first Horus, the child, immature and mortal (Harpocrates). Har is 
the second, perfected, immortal. 

The word Kam is not a primary formation, and in Hebrew the 
vau of a prior spelling is preserved. The word for Kam or Ham in 
Eupolemus is written pin (Kvm), as in Hebrew Chush is written 
via (Chvsh). Kvm is extant in Egyptian as Khebm or Kheb-ma. 
The fuller form of the word is also indicated by Kam, z.¢., Kfm to create, 

whence the Kamite was the created race. One reduced form occurs 
in Kam (Kfm) for the black stone, obsidian, determined by the 
crocodile’s tail.1_ And this carries us beyond the land of the inunda- 
tion to that of the hippopotamus, whose name is Khebma, the Mother 
of the Waters, typified by the water-cow. Khab is the name of the 
black hippopotamus in the Namaqa Hottentot. Khab permutes with 
Kam in Hebrew for black. And the permutation probably depends 
on the word Kvm or Kbm dividing in twain to posit two forms.” 

Kam, then, has to be sought in Kheb-ma, the place of Kheb, or the 
Mother Kheb. 

This takes us back to Ethiopia, the land of Kush or Kvsh, which, 

in the form of Khepsh, is still the name of the Great Bear, or 
Hippopotamus. The land of the black Khab, the black Kaf, and 
the black Kaffir, the Kafruti, the black race of Kvm, Kvsh, and Kvt, 

the children of Taurt, the Typhonian Genitrix. Etymologically we 

1 Champ. Gram. p. 90. j sighed 
2 So the Gothic Xvimaz shows the earlier form of Come. The Welsh Cwm implies 

a'prior Cfm. So the hieroglyphic “ Peh” bifurcates into the P and H of the Setshuana 
and other languages. This ‘‘vm,” found in Hebrew, may show the connecting- 
link between the Egyptian Kef, the hand, a figure of 5, and the supposed original 
Aryan word quem-quem, for No.5. Kef, Kep and Kem permute, as is now sug- 
gested, on account of a form in Kafm, still found in pyn and in Khebma. This 
abrades in quem and Khamesh for No. 5. Taking Khem as the equivalent of 
Kef the hand, Khemt (Khemti) for No. 10 (Eg.) is the two hands. Khemsha 
(Eg.) would read hand the first, or one hand, and Khemt two hands. This is at 
a depth, however, that philology cannot bottom. It belongs to a primitive system 
of typology. For example, the first hand was the creative matrix, the Khep 
in Egyptian. The old Khebma is the paunchy pot-bellied hippopotamus- 
goddess, and the Hebrew pin for No. 5, the hand, also means the paunch, and 

paunch, or panch, is the type-word for hand and No, § in other groups of 
languages. 


